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Of the myriad tales found in Indian Buddhist literature, the story of Dharmaruci is,
from many points of view, among the more interesting, engaging as it does iconic
themes of incest and patricide.1 A great deal may be said about this story, particu-
larly in comparison with the tale of Maha¯deva, the schismatic monk blamed by some
for the initial rupture in the Buddhist monastic community roughly a century after the
death of the Buddha.2 Any detailed study of this story, as of any such story, however,
naturally requires the best possible textual sources. The present contribution, there-
fore, is dedicated in the first place to an effort to establish the textual basis for the
Dharmaruci story in Indian sources in Sanskrit, as found in the Divya¯vada¯na collec-
tion, and upon that basis in Ks
.
emendra’s Bodhisattva¯vada¯nakalpalata¯.
The contents are arranged as follows:
1. The Divya¯vada¯na’s Dharmarucy-avada¯na, Part 3, reedited in Sanskrit, and trans-
lated in English.
2. The Bodhisattva¯vada¯nakalpalata¯’s Dharmarucy-avada¯na, Part 3, reedited in San-
skrit and Tibetan, and translated in English.
3. Comparative remarks on the two versions of the Dharmarucy-avada¯na.
4. Appendices:
a. The publication history of the Bodhisattva¯vada¯nakalpalata¯
b. The word ekaphala¯ya¯m and its correction
1I am grateful for the kind suggestions of a number of colleagues, among whom special thanks must go
to Michael Hahn, Martin Straube and Harunaga Isaacson. Needless to say, I alone am responsible for
remaining errors.
2I have addressed the wider issues in Silk (2008c).
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c. On v

ddhayuvatı¯
d. Gilgit manuscript transcriptions
1 The Divya¯vada¯na’s Dharmarucy-avada¯na, Part 3, reedited in Sanskrit, and
translated in English
As is well known, the Divya¯vada¯na is a repository of tales extracted, in most but per-
haps not absolutely all cases, from the Vinaya of the Mu¯lasarva¯stiva¯da sect. While
the date of the latter corpus is uncertain, it most likely belongs to the first cen-
turies of the common era. The Divya¯vada¯na—which may more properly bear the
title Divya¯vada¯nama¯la¯—in contrast, is probably considerably later, although here
too we have few clues on the basis of which we might hazard an estimate as to its
age. However, it is quite clear that the collection existed in some form by the eleventh
century, the time to which the Kashmiri poet Ks
.
emendra belongs. While not himself
a Buddhist, he did compose a work which in large part consists of poetic recastings
of Buddhist stories found also in the Divya¯vada¯na and/or Mu¯lasarva¯stiva¯da Vinaya,
his Bodhisattva¯vada¯nakalpalata¯ (Wish-granting Garland of Tales of the Bodhisattva,
dating to 1052 C.E.).
The Divya¯vada¯na was first edited in 1886 on the basis of late and often poorly
written Nepalese manuscripts, and the whole text would no doubt profit from a reedi-
tion.3 For the moment, the portion of the Dharmarucy-avada¯na of interest to us here,
the final third of a three-part story, can, in large part, be corrected by reference to
two fragmentary Gilgit manuscripts. These are given below in an appendix in diplo-
matic transcription, and provide the main basis for the re-edition of the Divya¯vada¯na
text.4 The text in these Gilgit manuscripts is remarkably close to that transmitted in
the much later Nepalese manuscripts, demonstrating among other things that some
common models of the evolution of such texts over time, which postulate growth
and alteration in sometimes significant dimensions, may need to be reconsidered. In
order to indicate my understanding of this story, I also offer an English translation,
with annotations. A number of problems remain unsolved. Unfortunately, unlike the
case with so many such stories, we lack in this case any corresponding Tibetan or
Chinese version of this avada¯na. We must therefore resort to conjecture and specu-
lation to make sense of some of the more difficult portions. In the first place, then,
I present a revised Sanskrit text of part three of the Dharmarucy-avada¯na from the
Divya¯vada¯na, following this by a translation.
3In this regard see the lengthy list of suggested emendations in Hiraoka (2007: II. 1*–32*). See Silk
(2008b) for some remarks on the textual reliability of the edition.
4Apparently these Gilgit fragments were first identified by Hisashi Matsumura (see von Hinüber 1981:
*11*). The base text is that of Cowell and Neil (1886: 254.3–262.6). I have spot-checked one Kyoto Uni-
versity manuscript (Goshima and Noguchi 1983, # 49), and slightly more carefully one Tokyo University
manuscript (Matsunami 1965, # 187). Unfortunately, both are of almost no help in correcting the edition,
and there is little point to recording their errors. Since I offer diplomatic transcriptions of the Gilgit man-
uscripts below, I do not note every variant, only those with some potential effect on the overall meaning.
Gilgit folios 1474–1483 are denoted as G1, 1354–1358 as G2.
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tasma¯d apy a¯rva¯k t

tı¯ye ’sam˙khyeye krakucchando na¯ma samyaksambuddho loka
utpanno vidya¯caran
.
asampannah
.
sugato lokavid anuttarah
.
purus
.
adamyasa¯rathih
.
s´a¯sta¯
devamanus
.
ya¯n
.
a¯m˙ buddho bhagava¯n | tasya¯m˙ ca ra¯jadha¯nya¯m anyataro maha¯s´res
.
t
.
hı¯
prativasati | tena ca sad

s´a¯t kula¯t kalatram a¯nı¯tam | sa ca kalatrasaha¯yah
.
krı¯d
.
ati ramate
parica¯rayati | tasya krı¯d
.
ato ramama¯n
.
asya parica¯rayatah
.
putro ja¯tah
.
| sa ca g

hapatih
.
s´ra¯ddhas tasya ca¯rhan bhiks
.
uh
.
kula¯vava¯dako ’sti |
sa ca g

hapatis ta¯m˙ patnı¯m evam a¯ha | ja¯to ’sma¯kam 

n
.
adharo dhanaharo
gaccha¯my aham ida¯nı¯m˙ bhadre ban
.
igdharman
.
a¯5 des´a¯ntaram˙ bha¯n
.
d
.
am a¯da¯ya | sa
ca van
.
ig lobhena¯v

to6 du¯rataram˙ gato bha¯n
.
d
.
am a¯da¯ya | yato ’sya na bhu¯yas´ ciram
prav

ttir7 apy a¯gacchati |
sa ca da¯rakah
.
ka¯la¯ntaren
.
a8 maha¯n sam˙v

tto ’bhiru¯po dars´anı¯yah
.
pra¯sa¯dikah
.
| tato
’sau ma¯taram˙ p

cchati | amba kim asma¯kam˙ kula¯nva¯gatam˙9 karma | sa¯ kathayati |
vatsa pita¯ tava¯pan
.
am˙ va¯hitava¯nn10 a¯sı¯t | tatah
.
sa da¯raka a¯pan
.
am a¯rabdho va¯hayitum |
sa¯ ca ma¯ta¯sya kles´air ba¯dhyama¯na¯ cintayitum˙ prav

tta¯ | ka upa¯yah
.
sya¯d yad
aham˙ kles´a¯n vinodayeyam na ca me kas´cij ja¯nı¯ya¯t | taya¯ sam˙cintyaivam adhya-
vasitam | evam eva putrah
.
| ka¯mahetos tatha¯ paricara¯mi yatha¯nenaiva me sa¯rdham˙
ra¯gavinodanam˙11 bhavati | naiva svajanasya s´an˙ka¯ bhavis
.
yati | tatas taya¯ v

ddhayuvatı¯
a¯hu¯ya bhojayitva¯ dvis trih
.
pas´ca¯n navena pat
.
ena¯ccha¯dita¯ | tasya¯h
.
sa¯ v

ddha¯ katha-
yati | kena ka¯ryen
.
aiva mama¯nuprasa¯da¯dina¯ upakramen
.
a¯nuprav

ttim˙ karos
.
i | sa¯ tasya¯
v

ddha¯ya¯ vis´vasta¯ bhu¯tvaivam a¯ha | amba s´

n
.
u vijña¯pyam | kles´air atı¯va ba¯dhye
| priyata¯m˙ mamotpa¯dya manus
.
ya¯nves
.
an
.
am˙ kuru yo ’bhyantara12 eva sya¯n na ca
s´an˙kanı¯yo janasya | v

ddha¯ kathayati | neha g

he tatha¯vidho manus
.
yah
.
sam˙vidyate
na¯pi pran
.
ayava¯n kas´cit pravis´ati yo janasya¯s´an˙kanı¯yo bhavet | katamah
.
sa manus
.
yo
bhavis
.
yati yasya¯ham˙ vaks
.
ya¯mi |
tatah
.
sa¯ ban
.
ikpatnı¯ tasya¯ v

ddha¯ya¯h
.
kathayati | yady anyo manus
.
ya evam˙vidhopa-
kramayukto13 na¯sty es
.
a eva me putro bhavatu14 | nais
.
a lokasya s´an˙kanı¯yo bhavis
.
yati
| tasya¯s taya¯ v

ddhaya¯bhihitam | katham˙ nu putren
.
a sa¯rdham˙ ratikrı¯d
.
a¯m˙ gamis
.
yasi15
| yuktam˙ sya¯d anyena manus
.
yen
.
a sa¯rdham˙ ratikrı¯d
.
a¯m anubhavitum | tatah
.
sa¯
ban
.
ikpatnı¯ kathayati | yady anyo ’bhyantaro manus
.
yo na sam˙vidyate bhavatv es
.
a
eva me putrah
.
| taya¯ v

ddhaya¯bhihitam | yathepsitam˙ kuru | tatah
.
sa¯ v

ddhayuvatı¯ ta-
sya ban
.
ijah
.
putrasyaiva¯gamya p

cchati | vatsa tarun
.
o ’si ru¯pava¯m˙s´ ca | kim˙ pratis
.
t
.
hito
5With G2; Ed., G1: ◦dharma¯n
.
a¯m˙, evidently through misunderstanding of inst. of nt. ◦dharman.
6Ed: ◦loke◦; Speyer’s 1902: 125–126 emendation ban
.
iglobhena¯v

to [read as a compound] is confirmed
by the Gilgit reading van
.
ig lobhena¯v

tah
.
.
7Added on the basis of G1, 2.
8G1 ka¯la¯tya¯ya¯n, G2 ka¯la¯nvaya¯..///.
9Ed. kula¯rtha¯gatam˙. G1, 2 ///nva¯gatam˙.
10Ed. va¯hayann.
11Ed. rogavinodakam˙. The Gilgit manuscripts and the Tokyo and Kyoto University manuscripts all have
ra¯ga◦ , a graphic confusion between ra¯ and ro being simple in many scripts. It is possible that a pun is
intended here, since ra¯gavinodanam˙ might mean either “getting rid of lust” or “taking pleasure in lust.”
12G1 a¯bhyantaraka, G2 a¯bhyantara. See the note to the translation.
13G2 evam˙viprakramayukto. See the note to the translation.
14Ed. bhavati, emended on the basis of G1, 2.
15G1 na bhavis
.
yasi.
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’sy atha na16 | tena tasya¯ abhihitam | kim etat17 | tatah
.
sa¯ v

ddha¯ kathayati | bhava¯n
evam abhiru¯pas´ ca yuva¯ ca¯smin vayasi tarun
.
ayuvatya¯ sa¯rdham˙ s´obhetha¯h
.
krı¯d
.
an ra-
man parica¯rayan | kim eva ka¯mabhogaparihı¯nas tis
.
t
.
hasi | van
.
igda¯rakas tam˙ s´rutva¯
lajja¯vyapatra¯pyasam˙lı¯naceta¯s tasya¯ v

ddha¯ya¯s tad vacanam˙ na¯dhiva¯sayati |
tatah
.
sa¯ v

ddhaivam˙ dvir api trir api tasya da¯rakasya kathayati | tarun
.
ayuvatis
tava¯rthe kles´air ba¯dhyate | sa van
.
igda¯rako dvir api trir apy ucyama¯nas tasya¯
v

ddha¯ya¯h
.
kathayati | amba kim˙ tasya¯s tarun
.
ayuvatya¯h
.
mam˙nimitte18 kim˙cid
abhihitam | tatah
.
sa¯ v

ddha¯ kathayati | uktam˙ tasya¯ maya¯ tvannimittam19 | taya¯ mama
nimittena pratijña¯tam | sa¯ ca da¯rika¯ hrı¯vyapatra¯pyag

hı¯ta¯ na kim˙cid vaks
.
yati | na ca
s´arı¯ram a¯v

tam˙20 karis
.
yati | na tvaya¯ tasya¯ va¯ca¯nves
.
an
.
e21 yatnah
.
karan
.
ı¯yah
.
| tatas
tena van
.
igda¯raken
.
a tasya¯ v

ddha¯ya¯ abhihitam | kutra¯sma¯kam˙ sam˙gatam˙22 bhavis
.
yati
| taya¯bhihitam | madı¯ye g

he | tenoktam | kutra¯vaka¯s´e tava g

ham | tato ’sya taya¯
v

ddhaya¯ g

ham˙ vyapadis
.
t
.
am | sa¯ ca v

ddha¯ tasya¯ ban
.
ikpatnya¯h
.
saka¯s´am˙ gatva¯
kathayati | iccha¯pitah
.
sa vo ’yam˙ da¯rakah
.
23 | sa¯ kathayati | kutra¯vaka¯s´e sam˙gatam˙
bhavis
.
yati | madı¯ye g

he |
sa ca da¯rakah
.
ka¯rya¯n
.
i k

tva¯ g

ham˙ gatah
.
| anupu¯rven
.
a bhuktva¯ tasya¯ ma¯tuh
.
kathayati | gaccha¯my aham | vayasyag

he svapsye | tato ’sya ma¯tra¯py24 anujña¯tam
| gaccha | sa da¯rako labdha¯nujñas tasya¯ v

ddha¯ya¯ g

ham˙ gatah
.
| tasya da¯rakasya
tasmin g

he gatasya ratikrı¯d
.
a¯ka¯lam a¯gamayama¯nasya tis
.
t
.
hatah
.
| nis´i ka¯le apratya-
bhijña¯taru¯pe25 ka¯le sa¯ ma¯ta¯sya van
.
igda¯rakasya tasminn eva g

he ratikrı¯d
.
a¯m anu-
bhavana¯rtham˙ tatraiva gata¯ | gatva¯ ca tasmin g

he vika¯lam avyaktim˙ vibha¯vyama¯ne
ru¯pa¯k

tau nirgu¯d
.
henopaca¯rakramen
.
a ratikrı¯d
.
a¯m˙ putren
.
a sa¯rdham anubhavitum˙
prav

tta¯ pa¯pakena¯saddharmen
.
a | sa¯ ca pariks
.
ı¯n
.
a¯ya¯m˙ ra¯trau anubhu¯taratikrı¯d
.
a¯ sata-
mondhaka¯re ka¯la¯ya¯m eva rajanya¯m avibha¯vyama¯naru¯pa¯k

tau svag

ham˙ gacchati |
sa ca¯pi van
.
igda¯rako ratikrı¯d
.
a¯m anubhu¯ya prabha¯ta¯ya¯m˙ rajanya¯m˙ bha¯n
.
d
.
a¯va¯rim˙
gatva¯ kut
.
umbaka¯rya¯n
.
i karoti | evam˙ dvir api trir api tatra v

ddha¯ya¯ g

he ratikrı¯d
.
a¯m
anubhavam˙s´ ca ciraka¯lam evam˙ vartama¯ne ratikrı¯d
.
a¯krame26 tasya da¯rakasya sa¯
ma¯ta¯ cintayitum˙ prav

tta¯ | kiyatka¯lam anyad g

ham aham evam avibha¯vyama¯naru¯pa¯
ratikrı¯d
.
a¯m anubhavis
.
ya¯mi | yan nv aham asyaitad ratikrı¯d
.
a¯kramam˙ tatha¯vidham˙
kramen
.
a sam˙vedayeyam yatha¯ ihaiva g

he ratikrı¯d
.
a¯m anubhaveyam27 | iti sam˙cintya
16Ed. ’sya¯rthena, emended on the basis of G1, 2.
17G2 na for kim etat.
18Ed. sam˙◦ , G2 mannimitte.
19Ed. tannimittam; reading with G1; G2 unclear.
20G1, 2 a¯v

ttam˙.
21Ed. va¯nves
.
an
.
e.
22G1 sam˙gamo.
23In G2 this sentence reads: abhipra¯yitah
.
sa maya¯ da¯rakah
.
. G1 uktah
.
sa maya¯ da¯rakah
.
. Cp. Skt. abhipreta,
meant, aimed at, intended, as well as caused to approach, think of.
24G1 ma¯tra¯bhy◦ .
25Ed. nis´i ka¯lam apratyabhijña¯tam | ru¯pe. Speyer (1902) suggests nis´i (vi)ka¯le apratyabhijña¯taru¯pe ka¯le
. . . . It may not be necessary to read vika¯le, since nis´i ka¯le seems to convey the same sense. Gilgit 1, 2 read
nis´i ka¯lam apratyabhijña¯taru¯pe ka¯le.
26Ed. vartama¯nena ratikrı¯d
.
a¯kramen
.
a; reading with G1.
27Ed. ratikrı¯d
.
a¯ bhavema; reading with G1, 2.
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tatraiva v

ddha¯g

he gatva¯ ratikrı¯d
.
a¯m˙ putren
.
a sa¯rdham anubhu¯ya tathaiva rajanya¯h
.
ks
.
aye satamondhaka¯raka¯le tasya da¯rakasyoparimam˙ pra¯varan
.
am˙ nivasya¯tmanı¯ya¯m˙
ca s´irottarapat
.
t
.
ika¯m˙ tyaktva¯ svag

ham˙ gata¯ | sa ca da¯rakah
.
prabha¯taka¯le ta¯m˙ pat
.
t
.
ika¯m˙
s´irasi mañcasya¯vatis
.
t
.
hantı¯m˙ sam˙pas´yaty a¯tmı¯ya¯m evoparipra¯varan
.
apontı¯m28 ala-
bhama¯nas tatraiva ta¯m˙ pat
.
ika¯m˙ sam˙laks
.
ya29 tyaktva¯ bha¯n
.
d
.
a¯va¯rı¯m˙ gatva¯ yugalam
anyam˙ pra¯v

tya svag

ham˙ gatah
.
| tatra ca gatah
.
sam˙pas´yati tam eva¯tmı¯yam˙ pra¯va-
ran
.
am˙ tasya¯ ma¯tuh
.
s´irasi pra¯v

tam | d

s
.
t
.
va¯ ca ta¯m˙ ma¯taram˙ p

cchati | amba kuto
’yam˙ tava s´irasi pra¯varan
.
o ’bhya¯gatah
.
|
yatas taya¯bhihitam | adya¯py aham˙ tava¯mba¯ | evam˙ ciraka¯lam˙ tava maya¯ sa¯rdham˙
ka¯ma¯n paribhuñjato ’dya¯py aham˙ tava saiva¯mba¯ | yatah
.
sa van
.
igda¯rakas tatha¯vidham˙
ma¯t

vacanam upas´rutya sam˙mu¯d
.
ho vihvalaceta¯ bhu¯mau nipatitah
.
| tatas taya¯ sa
ma¯tra¯ ghat
.
ajalaparis
.
eken
.
a¯vasiktah
.
| sa jalaparis
.
eka¯vasikto da¯rakas´ ciren
.
a ka¯lena
pratya¯gatapra¯n
.
as taya¯ ma¯tra¯ sama¯s´va¯syate | kim evam˙ khedam upa¯gatas tvam asma-
dı¯yam˙ vacanam upas´rutya | dhı¯ramana¯ bhavasva na te vis
.
a¯dah
.
karan
.
ı¯yah
.
| sa da¯rakas
tasya¯h
.
kathayati | katham nu30 aham˙ khedam˙ na smaris
.
ya¯mi31 sam˙moham˙ va¯
yena maya¯ evam˙vidham˙ pa¯pakam˙ karma k

tam | tatah
.
sa taya¯bhihitah
.
| na te
manah
.
s´okam32 asminn arthe utpa¯dayitavyam | pantha¯samo ma¯t

gra¯mo yenaivam˙ hi
yatha¯ pita¯ gacchati putro ’pi tenaiva gacchati33 | na ca¯sau pantha¯ putrasya¯nugacchato
dos
.
aka¯rako bhavaty evam eva ma¯t

gra¯mah
.
| tı¯rthasamo ’pi ca ma¯t

gra¯mo34 yatraiva35
hi tı¯rthe pita¯ sna¯ti putro ’pi tasmin sna¯ti na ca tı¯rtham˙ putrasya sna¯yato dos
.
aka¯rakam˙
bhavaty evam eva ma¯t

gra¯mah
.
| api ca pratyantes
.
u janapades
.
u dharmataivais
.
a¯ yasya¯m
eva pita¯ asaddharmen
.
a¯bhigacchati ta¯m eva putro ’py adhigacchati | evam asau
van
.
igda¯rako ma¯tra¯ bahuvidhair anunayavacanair vinı¯tas´okas taya¯ ma¯tra¯36 tasmin
pa¯take ’saddharme punah
.
punar atı¯vasam˙ja¯tara¯gah
.
prav

ttah
.
|
tena ca s´res
.
t
.
hina¯ g

he lekhyo ’nupres
.
itah
.
| bhadre dhı¯rorjitamahotsa¯ha¯ bhavasva
| aham api lekha¯nupadam eva¯gamis
.
ye | sa¯ ban
.
ikpatnı¯ tatha¯vidham˙ lekha¯rtham˙
s´rutva¯ vaimanasyaja¯ta¯ cintayitum˙ prav

tta¯ | maha¯ntam˙ ka¯lam˙ mama tasya¯gamanam
udı¯ks
.
ama¯n
.
a¯ya¯s tada¯ na¯gatah
.
| ida¯nı¯m˙ mayaivam˙vidhenopakramen
.
a putram˙ ca pari-
caritva¯ sa ca¯gamis
.
yati | ka upa¯yah
.
sya¯d yad aham˙ tam iha¯sampra¯ptam eva jı¯vita¯d vya-
paropayeyam iti sam˙cintya tam˙ putram a¯hu¯ya kathayati | pitra¯ te lekhyo ’nupres
.
ita
a¯gamis
.
ya¯mı¯ti37 ja¯nı¯se38 | asma¯bhir ida¯nı¯m˙ kim˙ karan
.
ı¯yam iti | gacchasva pitaram
asampra¯ptam eva gha¯taya | sa kathayati | katham39 aham˙ pitaram˙ gha¯tayis
.
ye | yada¯sau
28Ed. ◦potrı¯m, emended after BHSD s.v. G2 ◦pom.
29G2 asam˙laks
.
ya.
30Ed. katham; G1 katham nu, G2 kathanv = katham nu.
31G2 gamis
.
ya¯mi.
32The edition’s apparent hapax manah
.
s´u¯kam, which seems to be meaningless, is read by Gilgit 1
manas´s´okam, which I follow here.
33G2 lacks putro ’pi tenaiva gacchati.
34G2 lacks tı¯rthasamo ’pi ca ma¯t

gra¯mo.
35G2 ma¯traiva.
36G2 adds saha.
37Ed. ◦yatı¯ti, emended on the basis of G1, 2.
38Ed. ja¯nase; following G1, 2 ja¯nı¯(se).
39G2 kathanv = katham nu, perhaps better.
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na prasahate pit

badham˙ kartum tada¯ taya¯ ma¯tra¯ bhu¯yo bhu¯yo ’nuv

ttivacanair
abhihitah
.
| tasya¯nuv

ttivacanair ucyama¯nasya ka¯mes
.
u sam˙raktasya¯dhyavasa¯yo ja¯tah
.
pit

vadham˙ prati |
ka¯ma¯n khalu pratisevato na hi40 kim˙cit pa¯pakam˙ karma¯karan
.
ı¯yam41 iti vada¯mi |
tatas tenoktam | kenopa¯yena gha¯taya¯mi | taya¯bhihitam | aham evopa¯yam˙ sam˙vidha¯-
sye | ity uktva¯ vis
.
am a¯da¯ya samita¯ya¯m˙ mis´rayitva¯ man
.
d
.
ı¯laka¯n paktva¯nye42 ’pi
ca nirvis
.
a¯h
.
pakta¯h
.
| yatas tam˙ da¯rakam a¯hu¯ya kathayati | gacchasva | amı¯ savis
.
a¯
man
.
d
.
ı¯laka¯ nirvis
.
a¯s´ ca | g

hya pit

saka¯s´am˙ gatva¯ ca tasya vis´vastasyaikatra bhuñjata
eta¯n savis
.
a¯n man
.
d
.
ı¯laka¯n prayacchasva¯tmana¯ ca nirvis
.
a¯n bhaks
.
aya43 |
tatah
.
sa da¯rakas tena lekhava¯hikamanus
.
yen
.
a sa¯rdham˙ ta¯n man
.
d
.
ı¯laka¯n g

hya
gatah
.
|
pit

saka¯s´am a¯gamya pita¯sya¯tı¯va tam˙ putram˙44 d

s
.
t
.
va¯bhiru¯papra¯sa¯dikam˙ ma-
hes´a¯khyam˙ pra¯modyam˙ pra¯ptah
.
| sahya¯sahyam˙ p

s
.
t
.
va¯ tes
.
a¯m˙ van
.
ija¯m a¯khya¯ti | ayam˙
bhavanto ’sma¯kam˙ putrah
.
| yada¯ tena da¯raken
.
a sam˙laks
.
itam˙ sarvatra¯ham anena
pitra¯ pratisam˙vedita iti tatas tam˙ pitaram a¯ha | ta¯ta¯mbaya¯ man
.
d
.
ı¯laka¯h
.
prahen
.
akam45
anupres
.
itam | tam ta¯ta46 paribhuñjatu | pas´ca¯t tena pitra¯ sa¯rdham ekaphela¯ya¯m˙47
bhuñjata¯ tasya pituh
.
savis
.
a¯ man
.
d
.
ı¯laka¯ datta¯ a¯tmana¯ nirvis
.
a¯h
.
prabhaks
.
ita¯h
.
|
yato48 ’sya pita¯ ta¯n savis
.
a¯n man
.
d
.
ı¯laka¯n bhaks
.
ayitva¯ m

tah
.
| tasya ca pituh
.
ka¯ladharman
.
a¯ yuktasya ca da¯rako na kenacit pa¯pakam˙ karma kurva¯n
.
o49 ’bhis´an˙kito
va¯ pratisam˙vedito va¯ | pas´ca¯t tair is
.
t
.
asnigdhasuh

dbhir van
.
igbhih
.
s´ocayitva¯ yat
tatra50 kim˙cit tasya ban
.
ijo bha¯n
.
d
.
am a¯sı¯d dhiran
.
yasuvarn
.
am˙ va¯ tat tasya da¯rakasya
dattam | sa da¯rakas tam˙ bha¯n
.
d
.
am˙ hiran
.
yasuvarn
.
am˙ pait

kam˙ g

hya svag

ham
anupra¯ptah
.
| tasya ca¯gatasya51 svag

ham˙ sa¯ ma¯ta¯ pracchanna¯saddharmen
.
a tam˙ pu-
tram˙ paricarama¯n
.
a¯ ratim˙ na¯dhigacchati | anabhirataru¯pa¯ ca tam˙ putram˙ vadati |
kiyatka¯lam˙ vayam evam˙ pracchannena kramen
.
a ratikrı¯d
.
a¯m anubhavis
.
ya¯mah
.
| yan
nu vayam asma¯d des´a¯d anyades´a¯ntaram˙ gatva¯ praka¯s´akramen
.
a nih
.
s´an˙ka¯ bhu¯tva¯
ja¯ya¯patı¯ti vikhya¯tadharma¯n
.
ah
.
sukham˙ prativasema |
tatas tau g

ham˙ tyaktva¯ mitrasvajanasambandhivarga¯n apaha¯ya pura¯n
.
ada¯sı¯da¯sa-
karmakara¯m˙s52 tyaktva¯ ya¯vad arthaja¯tam˙ hiran
.
yasuvarn
.
am˙ ca g

hya¯nyavis
.
aya¯ntaram˙
40G1, 2 both have here na¯ham for na hi.
41Ed. karma karan
.
ı¯yam.
42G2 pakta¯nye.
43G1 bhaks
.
yata.
44For a¯gamya pita¯sya¯tı¯va tam˙ putram˙ G1 reads gatah
.
sa ca¯sya pita¯ tam˙.
45G1 pra¯bh

tam.
46Following G1; Ed. tat ta¯tah
.
, G2 tat ta¯ta:
47Ed. ekaphala¯ya¯m˙; see below.
48G1 tato.
49G2 omits pa¯pakam˙ karma kurva¯n
.
o.
50With G1; Ed. tat tu.
51Reading with G1. Ed. ca gatasya. For tat tasya da¯rakasya dattam | sa da¯rakas tam˙ bha¯n
.
d
.
am˙
hiran
.
yasuvarn
.
am˙ pait

kam˙ g

hya svag

ham anupra¯ptah
.
| tasya ca¯gatasya, G2 has sarvam˙ ta
da¯rakasya¯nupradattam˙ tatah
.
sa da¯raka tadbha¯n
.
d
.
am˙ g

hitva¯ svag

ham˙ a¯gatah
.
tasya ca¯gatah
.
.
52G2 da¯sı¯da¯sakarmakarmakarapaurus
.
eya¯m˙s´ ca.
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gatau | tatra gatva¯ janapades
.
u vikhya¯payama¯nau ja¯ya¯patikam iti ratikrı¯d
.
a¯m anu-
bhavama¯nau vyavasthitau | ya¯vad arhan bhiks
.
uh
.
kenacit ka¯la¯ntaren
.
a janapadaca¯rika¯m˙
caran tam adhis
.
t
.
ha¯nam anupra¯ptah
.
| tena tatra pin
.
d
.
apa¯tam anva¯hin
.
d
.
ata¯53 vı¯thya¯m˙
nis
.
adya¯yam˙ van
.
igdharman
.
a¯ sam˙vyavaha¯rama¯n
.
ah
.
54 sa da¯rako d

s
.
t
.
ah
.
| d

s
.
t
.
va¯ ca¯ro-
gyayitva¯ ca¯bhibha¯s
.
yoktah
.
| ma¯tus te kus´alam | sa ca da¯rakas tam arhantam˙ tatha¯bhiva-
dama¯nam upas´rutya sam˙bhinnaceta¯h
.
svena dus´caritena karman
.
a¯ s´an˙kitamana¯s´ ci-
ntayitum˙ prav

ttah
.
| sa ciram˙55 vicintya ma¯t

saka¯s´am˙ gatva¯ sam˙vedayati | yatir
abhya¯gato yo ’sa¯v asmadg

ham upasam˙kra¯maty es
.
a | sa iha¯dhis
.
t
.
ha¯ne pratisam˙veda-
yis
.
yati es
.
a¯sya da¯rakasya ma¯teti | vayam˙ ceha ja¯ya¯patikam iti khya¯tau | katham es
.
a
s´akyam˙ gha¯tayitum56 |
tatas tayoh
.
sam˙cintya tam˙ g

ham enam upanimantrayitva¯ bhuñja¯nam˙ gha¯taya¯mah
.
| tatas tayor evam˙ sam˙cintya so ’rhan bhiks
.
ur antarg

ham upanimantrayitva¯ bhoja-
yitum a¯rabdhah
.
| sa da¯rako gu¯d
.
has´astro bhu¯tva¯rhantam˙ bhojayitum˙57 ma¯tra¯ saha nir-
janam˙ g

ham˙ k

tva¯ sa ca¯rhadbhiks
.
ur bhuktva¯ tasma¯d g

ha¯d vis´rabdhaca¯rakramen
.
a
pratinirgatah
.
| tatas tena da¯raken
.
ainam arhantam˙ vis´vastaca¯rakramam58 aveks
.
ya nir-
gacchantam˙ para¯p

s
.
t
.
hı¯bhu¯tva¯ s´arı¯re ’sya s´astram˙59 nipa¯tya jı¯vita¯d vyaparopitah
.
60 |
ka¯ma¯s´ ca lavan
.
odakasad

s´a¯ yatha¯ yatha¯ sevyanti tatha¯ tatha¯ t

s
.
n
.
a¯v

ddhim upaya¯ti |
tasya da¯rakasya sa¯ ma¯ta¯ tam˙ putram asaddharmen
.
a¯nuvartama¯na¯61 tasminn eva¯-
dhis
.
t
.
ha¯ne s´res
.
t
.
hiputren
.
a sa¯rdham˙ pracchannaka¯ma¯ asaddharmes
.
u saktacitta¯ ja¯ta¯62 |
tasya da¯rakasya tatha¯vidha upakramah
.
63 pratisam˙viditah
.
| tatas tena tasya ma¯tur
uktam | amba niv

ttasved

s´a¯d64 dos
.
a¯t | sa¯ ca tasmiñ s´res
.
t
.
hiputre sam˙raktacitta¯ dvir
api trir apy ucyama¯na¯ na nirvartate | tatas tena nis
.
kos
.
am asim˙ k

tva¯ sa¯ ma¯ta¯ jı¯vita¯d
vyaparopita¯ |
yada¯ tasya trı¯n
.
y a¯nantarya¯n
.
i paripu¯rn
.
a¯ni tada¯ devata¯bhir janapades
.
v a¯rocitam |
pa¯pa es
.
a pit

gha¯tako ’rhadgha¯tako ma¯t

gha¯takas´ ca | trı¯n
.
y anena¯nantarya¯n
.
i narakaka-
rmasam˙vartanı¯ya¯ni karma¯n
.
i k

ta¯ny upacita¯ni | tatas tena¯dhis
.
t
.
ha¯najanena65 tac chrutva¯
tadadhis
.
t
.
ha¯na¯n nirva¯sitah
.
| sa yada¯ nirva¯sitas tasma¯d adhis
.
t
.
ha¯na¯t tada¯ cintayitum˙
53G2 at
.
ata¯.
54G2 has sa da¯rako vı¯thya¯ sam˙vyavaha¯rama¯n
.
a ///.
55Ed. omits ciram˙; G1 sa sa ciram, G2 ciram.
56G2 adds yatha¯ na kas´ci ja¯nı¯ya¯///, “such that no one would know.”
57Em. to bhojayati? But G1 bhojayitum, G2 bhojayi . . . .
58Ed. antarg

havis´rabdhaca¯rakramam instead of arhantam˙ vis´vastaca¯rakramam.
59Although fragmentary, missing material after nirjanam˙ g

ha///, G2 continues ///ntum a¯rabdhah
.
tatas
tena da¯raken
.
a vis´vastasya s´arı¯re s´astram˙.
60Ed., G1 vyaparopayati. Reading with G2.
61G1 adds ka¯mes
.
v at

pyama¯na¯.
62For pracchannaka¯ma¯ asaddharmes
.
u saktacitta¯ ja¯ta¯, G2 has only vipratipanna¯.
63G2 omits tatha¯vidha upakramah
.
.
64niv

ttasva must be second sing. imperative, but I cannot cite a parallel formation. I assume it is derived
from ni
√
v

t, perhaps > *ni-vut
.
t
.
ati > *ni-vut
.
t
.
asva > ni-v

ttasva, by hyper-Sanskritization? M. Hahn sug-
gests rather nivattassa = nivarttasva, through graphic confusion?
65G1 adds s´rutam˙. For tena¯dhis
.
t
.
ha¯najanena G2 reads [a]dhis
.
t
.
ha¯naniva¯sinajanaka¯yena, G1
tena¯dhis
.
t
.
ha¯nena.
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prav

ttah
.
| asti ca¯sya buddhas´a¯sane kas´cid eva¯nunayah
.
| evam˙ manasik

tam66 |
gaccha¯mı¯da¯nı¯m˙ pravraja¯mı¯ti67 | sa ca viha¯ram˙ gatva¯ bhiks
.
usaka¯s´am upasam˙kramyai-
vam˙ kathayati | a¯rya pravrajeyam | tatas tena bhiks
.
un
.
oktam | ma¯ ta¯vat pit

gha¯tako
’si | tena bhiks
.
ur abhihitah
.
68 | asti maya¯ gha¯titah
.
pita¯ | tatah
.
punah
.
p

s
.
t
.
ah
.
| ma¯
ta¯van ma¯t

gha¯tako ’si | tenoktam | a¯rya gha¯tita¯ maya¯ ma¯ta¯ | sa bhu¯yah
.
p

s
.
t
.
ah
.| ma¯ ta¯vad arhadbadhas te k

tah
.
| tatah
.
sa kathayati | arhann api gha¯titah
.
|
tatas tena bhiks
.
un
.
a¯bhihitah
.
| ekaikenais
.
a¯m˙ karma¯n
.
a¯m a¯caran
.
a¯n na pravrajya¯rho
bhavasi pra¯geva samasta¯na¯m | gaccha vatsa na¯ham˙ pravra¯jayis
.
ye | tatah
.
sa purus
.
o
’nyasya bhiks
.
oh
.
saka¯s´am upasam˙kramya kathayati | a¯rya pravrajeyam | tatas tena¯pi
bhiks
.
un
.
a¯nupu¯rven
.
a p

s
.
t
.
va¯ pratya¯khya¯tah
.
| tatah
.
pas´ca¯d anyasya bhiks
.
oh
.
saka¯s´am˙
gatah
.
| tam api tathaiva pravrajya¯m a¯ya¯cate | tena¯pi tatha¯nupu¯rvakramen
.
a p

s
.
t
.
va¯
pratya¯khya¯tah
.
| sa yada¯ dvir api trir api pravrajya¯m a¯ya¯cama¯no ’pi bhiks
.
ubhir na
pravra¯jitah
.
tada¯mars
.
aja¯tah
.
cintayitum˙ prav

ttah
.
| ya¯pi sarvasa¯dha¯ran
.
a¯ pravrajya¯ ta¯m
aham apy a¯ya¯can na labha¯mi69 |
tatas tena tasmin viha¯re s´ayita¯na¯m˙ bhiks
.
u¯n
.
a¯m agnir dattah
.
| tasmin viha¯re ’gnim˙
dattva¯nyatra viha¯ram˙ gatah
.
| tatra¯pi gatva¯ bhiks
.
u¯n
.
a¯m upasam˙kramya pravrajya¯m
a¯ya¯cate | tair api tathaiva¯nupu¯rven
.
a p

s
.
t
.
va¯ pratya¯khya¯tah
.
| tatra¯pi tena tathaiva prati-
hatacetasa¯gnir dattah
.
| tatra¯pi viha¯re bahavo bhiks
.
avah
.
s´aiks
.
a¯s´aiks
.
a¯s´ ca dagdha¯h
.
|
evam˙ tasya¯neka¯n viha¯ra¯n dahatah
.
sarvatra s´abdo vis

tah
.
| evam˙vidhas´ caivam˙vidhas´
ca pa¯pakarmaka¯rı¯ purus
.
o bhiks
.
ubhyah
.
pravrajya¯m alabhan viha¯ra¯n bhiks
.
u¯m˙s´ ca da-
hatı¯ti | sa ca purus
.
o ’nyaviha¯ram˙ prasthitah
.
|
tatra ca viha¯re bodhisattvaja¯tı¯yo bhiks
.
uh
.
prativasati tripit
.
ah
.
| tena s´rutam˙ sa
evam˙dus
.
karakarmaka¯rı¯ purus
.
a iha¯gacchatı¯ti | yatah
.
sa bhiks
.
us tasya purus
.
asya¯sam-
pra¯ptasyaiva tasmin viha¯re pratyudgatah
.
| sa tam˙ purus
.
am˙ sametya kathayati | bhadra-
mukha kim etat | yato ’sya purus
.
en
.
oktam | a¯rya pravrajya¯m˙ na labha¯mi | tatas tena
bhiks
.
un
.
oktam | a¯gaccha vatsa¯ham˙ te pravra¯jaya¯mı¯ti | pas´ca¯t tena bhiks
.
un
.
a¯ tasya
purus
.
asya s´iro mun
.
d
.
a¯payitva¯ ka¯s
.
a¯ya¯n
.
i vastra¯n
.
i datta¯ni | pas´ca¯t sa purus
.
ah
.
kathayati
| a¯rya s´iks
.
a¯pada¯ni me ’nuprayaccha | tatas tena bhiks
.
un
.
oktah
.
| kim˙ te s´iks
.
a¯padaih
.
prayojanam | evam˙ sarvaka¯lam˙ vadasva | namo buddha¯ya namo dharma¯ya namah
.
sam˙gha¯yeti70 | pas´ca¯t sa bhiks
.
us tasya purus
.
asya dharmades´ana¯m a¯rabdhah
.
ka-
rtum | tvam evam˙vidhas´ caivam˙vidhas´ ca pa¯pakarmaka¯rı¯ sattvah
.
| yadi kada¯cid bu-
ddhas´abdam˙ s´

n
.
os
.
i sm

tim˙ pratilabhetha¯h
.
| atha¯sau tripit
.
o bhiks
.
us´ cyutah
.
ka¯lagato
deves
.
u¯papannah
.
| sa ca¯pi purus
.
as´ cyutah
.
ka¯lagato narakes
.
u¯papannah
.
|
yato bhagava¯n a¯ha | kim˙ manyadhve bhiks
.
avah
.
| yo ’sau atı¯te ’dhvani bhiks
.
us
tripit
.
ah
.
a¯sa aham eva sa tena ka¯lena tena samayena | yo ’sau pa¯pakarmaka¯rı¯ sattvo
66For evam˙ manasik

tam G1 reads tena¯nunaya ca ta¯n manası¯///.
67For asti ca¯sya buddhas´a¯sane kas´cid eva¯nunayah
.
| evam˙ manasik

tam | gaccha¯mı¯da¯nı¯m˙ pravraja¯mı¯ti G2
reads mayam˙* .. v

s´am˙ pa¯pam˙ k

tam˙ kim ida¯ karomı¯ti : tasyaitad abhavat* asti ca¯sya buddhas´a¯sane kas´-
cid eva¯nuna /// m ukta¯pra¯ti .a ca..rama¯m˙ sa sam˙laks
.
ayati gaccha¯ma buddhadharma¯ni pravraja¯miti. The
following portion which depicts part of the examination of eligibility for monastic ordination is presented
in G2 in entirely different words, although the meaning is the same. See the transcription of 1357.8ff,
below.
68Here G2 reads rather ma¯ .e pita¯ jı¯vita¯d vyakavaropitah
.
sa kathayaty avaropitah
.
, and so on.
69G2 adds sarvatha¯ pragha¯taya¯mye bhiks
.
ubhir iti.
70G2 omits namah
.
sam˙gha¯ya.
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ma¯ta¯pitrarhadgha¯taka es
.
a eva dharmarucih
.
| idam˙ mama t

tı¯ye ’sam˙khyeye ’sya
dharmarucer dars´anam | tad aham˙ sam˙dha¯ya kathaya¯mi | cirasya dharmaruce su-
cirasya dharmaruce suciracirasya dharmaruce71 | ya¯vac ca maya¯ bhiks
.
avas tri-
bhir asam˙khyeyaih
.
s
.
ad
.
bhih
.
pa¯ramita¯bhir anyais´ ca dus
.
karas´atasahasrair anuttara¯
samyaksambodhih
.
samuda¯nı¯ta¯ ta¯vad anena dharmarucina¯ yadbhu¯yasa¯ narakatiryaks
.
u
ks
.
ipitam | idam avocad bhagava¯n | a¯ttamanasas te bhiks
.
avo bhagavato bha¯s
.
itam
abhyanandan ||
dharmarucy-avada¯nam as
.
t
.
a¯das´am ||
The above may be translated as follows:72
Later still, in the third infinite [aeon] there arose in the world a perfect Buddha
named Krakucchanda, perfected in knowledge and good conduct, a Sugata, world-
knower, unsurpassed, a charioteer of people to be tamed, a teacher of gods and men,
a Buddha, a blessed one. [He dwelt near the metropolis of ´Sobha¯vatı¯.]73 And in that
metropolis dwelt a certain great merchant. He took a wife from a suitable family, and
he had sex, made love and coupled with his wife, and from that sex, lovemaking and
coupling a son was born. That householder [the merchant] was a believer, and he had
as spiritual advisor to his family74 a monk who was a saint.
[Once] that householder spoke to his wife as follows: “We have had born to us
a remover of our [spiritual] debt and a taker of our [material] wealth; with my mer-
chandise I will go now, dear, to another country, as is the merchants’ way.” And so
the merchant, filled with greed,75 took his merchandise and went far away. And for
an exceedingly long time no tidings came from him.76
Now, in the course of time that boy of his had grown big and full, good-looking and
attractive. Thereupon he asked his mother, “Mother, what is the business followed by
our family?” And she explained, “My boy, your father used to engage in commercial
trade.”77 So the boy began to engage in commercial trade.78
71For cirasya dharmaruce sucirasya dharmaruce suciracirasya dharmaruce, G2 has suciracirasya
dharmaruceh
.
suciracirasya bhagavan.
72The text has been translated before, by Heinrich Zimmer into German (1925: 60–79), and by Hiraoka
Satoshi (2000: 24–29; 2007: I.451–459) into Japanese, the latter of which was revised on the basis of an
earlier version of the present paper, and accepts most of its proposed readings. In addition, an extremely
quick and not entirely accurate precis was given by La Vallée Poussin (1929: 208–209). See too the sum-
mary and notes in Hiraoka (2002: 55–57).
73Conjectural restitution suggested by the parallels noted by Speyer (1902: 125): Avada¯nas´ataka (Speyer
1906–1909) I.285,17-286,2, and II.29,7-9.
74After Zimmer’s “geistliche Berater,” which seems good for kula¯vava¯daka.
75Zimmer follows Cowell and Neil’s ban
.
iglokena¯v

to and translates: “Und von einer Schar Kaufleute
begleitet.”
76Both Zimmer (Worauf lange Zeit keine Kunde mehr von ihm kam) and Hiraoka (2000)
, he did not return [home] for an extremely long
time) read with the edition yato ’sya na bhu¯yas´ ciram apy a¯gacchati, but Gilgit’s addition of prav

ttir
makes it clear that Zimmer is right. Hiraoka (2007) accepts the revised reading and translates accordingly.
77Although not so unusual in this literature, the use of a¯sı¯t here may imply that the father used to engage
in trade and so on, but is now out of the picture.
78The preceding paragraph is basically formulaic, the outline being found in more or less this form
throughout Buddhist narrative literature.
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Now, his mother, being afflicted by passions,79 began to think: “I wonder what
way there might be for me to dispel my passions, and yet for no one to find me out?”
Thinking about it, she resolved the following: “That’s it, my son! In order to fulfill my
desire, I’ll have sex, and so dispel my lust with him alone.80 And certainly none of
my relatives will have any suspicion.” So she invited an old procuress, fed her twice
or three times, and afterwards clothed her in new garments. That old woman said to
her: “Just why are you strategically pursuing me like this, giving me presents and the
like?” Emboldened, she spoke to that old woman thus: “Mother, listen to what I have
to tell you. I am severely afflicted by passions. Have affection for me, and look for a
man who could be an intimate,81 and would not arouse people’s suspicions.” The old
woman said: “There is no such man here in this house, nor could any lover come in
who would not arouse people’s suspicions. What man will there be to whom I should
address myself?”
Then the merchant’s wife said to the old woman, “If there’s no other man suitable
for such an approach,82 it must be this very own son of mine. No one will suspect
him.” The old woman said to her: “How can you possibly engage in sex play with
your son? It would [rather] be proper for you to enjoy sex play with another man.”83
Then the merchant’s wife said, “If there is no other intimately available man,84 then
it must be this very own son of mine.” The old woman said to her: “Well, do what
you like.” Then the old procuress approached that very same merchant’s son and
asked: “My dear, you’re young and handsome. Are you pretty well set, or no?”85 He
responded to her: “What do you mean?”86 So the old woman said: “Sir, handsome
and young as you are, now in the prime of your life you should be happy, playing,
making love, and sporting amorously with a young woman. Why on earth should you
79Or “troubles,” kles´a, but certainly the reference here is sexual. The use of kilesa in Pa¯li in a sexual sense
is well known.
80Both Hiraoka (2000) and Zimmer ([D]as geht mit meinem Sohn; um der Lust willen will ich es so
anstellen, daß ich mit ihm zusammen meiner Plage ledig werde, und niemand von der Verwandten et-
was ahnt) read with the edition rogavinodaka for ra¯ga◦; Hiraoka (2007) accepts the revised reading and
translates accordingly.
81yo ’bhyantara eva sya¯t. Zimmer, “. . . hier ins Haus gehört . . . .” Hiraoka (2000, 2007) , male
relative; but I do not think a¯bhyantara(ka), clearly read in G1, 2 can have this meaning.
82yadi anyo manus
.
ya evam˙vidhopakramayukto na¯sti. Zimmer, “Wenn kein anderer Mann zu dem Geschäft
geschickt ist.” The Critical Pa¯li Dictionary (Trenckner et al. 1924–: II.433a [s.v. upakkama 2]) offers an
example of the use of upakkama in the sense of sexual approach, which would appear to be its sense here
as well, in contrast to Edgerton 1953 s.v. upakrama, who offers the definition of violent attack. Note that
G2 reads evam˙viprakramayukto. While Edgerton records viprakramati in the sense of departure, I believe
it is better to suggest that G2 has dropped -dho-.
83yuktam˙ sya¯d anyena manus
.
yen
.
a sa¯rdham˙ ratikrı¯d
.
am anubhavitum. Zimmer’s translation is more elegant
than my own: “Recht wäre es doch, daß du dich mit einem anderen Manne am Liebesspiel freutest!”
84yady anyo ’bhyantaro manus
.
yo na sam˙vidyate. Zimmer, “Wenn sonst kein Mann vom Hause zu finden
ist.” See above.
85Zimmer (reading with the edition’s kim˙ pratis
.
t
.
hito ’sya¯rthena) has: “verstehst du dich schon aufs
Geschäft?” In the Ka¯masu¯tra’s discussion of the role of the go-between (du¯tı¯), she is instructed to praise
the (already married) woman’s good qualities (5.4.4 [and 47]; see the translations in Daniélou 1994: 346
and Doniger and Kakar 2002: 116).
86G2 rather: “No.”
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be deprived of the enjoyment of desires?” Hearing that, the merchant’s son, shrinking
in modesty and bashfulness, did not accept the old woman’s suggestion.
Then the old woman spoke to the boy repeatedly, saying “A young woman is af-
flicted by passions on your account.”87 Being repeatedly importuned, the merchant’s
son spoke to the old woman, saying: “Mother, did you say something to that young
woman about me?”88 Then the old woman said, “I spoke to her about you, and she
agreed thanks to my suggestion.89 Gripped by timidity and bashfulness, that girl
won’t say anything. She won’t reveal her body,90 neither should you make an ef-
fort to ask her who she is.”91 So the merchant’s son said to the old woman: “Where
will our liaison be?” She said: “In my own house.” He said: “Where’s your house
located?” Then the old woman pointed out the house to him. And the old woman
went to the merchant’s wife and said: “I got this boy of yours to agree.”92 She said:
“Where will our liaison be?” “In my own house.”
After the son completed his business, he went home. When he had, in due course,
finished eating,93 he said to his mother, “I’m going—I’ll sleep at a friend’s house.”
His mother permitted him, saying “Go!” Having obtained permission, the boy went
to that old woman’s house. When he arrived there he waited in expectation of a time
of sex play. In the night time, at the time when forms are not recognizable,94 his
mother went right to that very house in which the merchant’s son was waiting in
order to enjoy sex play. Arriving at the house, in the evening when the shape of forms
is perceived indistinctly, secretly step by step she began to enjoy sex play together
87This too is a trope in the Ka¯masu¯tra (5.4.12; Sharma 1997): s´

n
.
u vicitram idam˙ subhage tva¯m˙ kila
d

s
.
t
.
va¯mutra¯sa¯v ittham˙ gotraputro na¯yakas´ cittonma¯dam anubhavati | prak

tya¯ sukuma¯rah
.
kada¯cid an-
yatra¯pariklis
.
t
.
apu¯rvas tapasvı¯ | tato ’dhuna¯ s´akyam anena maran
.
am apy anubhavitum iti varn
.
ayet |. I am
indebted to the translations of Daniélou (1994: 348) and Doniger and Kakar (2002: 116), but would never-
theless suggest the following: “Listen, lucky woman! This is something wonderful. That young lover over
there, of good social position, went out of his mind as soon as he saw you. Since the miserable fellow is
by nature a delicate boy and has never before suffered like this on account of anyone else, it is possible
now that he may even end up dying of it”. It seems to me possible that here apariklis
.
t
.
a◦ refers to feelings
of sexual excitement, in conformity with the use of kles´a noted above. Cf. also Ka¯masu¯tra 4.2.66, where I
am uncertain of the meaning of the same term.
88I have emended Cowell and Neil’s sam˙nimitte to mam˙nimitte. However, it would be possible to translate
sam˙nimitte as “for the sake of a/the good cause,” or even “in order to get a good omen.” Zimmer rendered:
“hat dir die junge Frau irgend etwas zum Zeichen gesagt?”
89nimitta. Edgerton 1953 s.v., “hint.” There seems to be a play on words with the sequence of sam˙nimitta
/ *mam˙nimitta, tvannimitta, then simply nimitta.
90The meaning of na ca s´arı¯ram a¯v

tam˙ karis
.
yati is difficult to understand. Gilgit 1 reads rather a¯v

tta,
which however is not much easier, while G2 agrees with Cowell and Neil. Zimmer translated “und wird
auch ihren Leib nicht entblößen,” which seems to capture the required sense. Hahn wonders whether we
should read *apa¯v

ta. Or should we read *av

tam, “won’t not conceal” = “won’t reveal”?
91Literally, seek her out through speech, va¯ca¯nves
.
an
.
a, which might also mean ask others about her.
92iccha¯pitah
.
sa vo ’yam˙ da¯rakah
.
. Hiraoka (2000, 2007): . Zimmer:
“Ich habe deinem Jungen das Verlangen eingegeben.” For the participle see Edgerton (1953) (Grammar)
§38.53.
93I do not follow Zimmer’s “Er aß ganz ruhig” for anupu¯rven
.
a bhuktva¯.
94Zimmer (reading with the edition) translates: “Wie er in ihr Haus gekommen war, erwartete er dort die
Stunde der Liebesfreuden und wartete, er wußte nicht, wie lange. Zu günstiger Stunde ging die Mutter des
jungen Kaufmannssohns in eben dasselbe Haus, . . . .”
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with her son, sinfully and illicitly. And at the end of the night, having enjoyed her sex
play in the black, still hours of blind darkness, when the shape of forms is perceived
indistinctly, she went back to her own house.
And when the night began to grow light the merchant’s son too, having enjoyed the
sex play, went to their goods-shop and took care of the family business. He enjoyed
the sex play a number of times there in the old woman’s house in that manner, and a
long time passing in that fashion with a series of sexual encounters, the mother began
to think about that boy: “For how long shall I go to another house, and in this way in
undisclosed shape enjoy sex play? What if I were to make known to him this manner
of our sex play gradually, in such a way that we could have our sex play here in this
very house?” So thinking she went right to the house of the old woman, and after
having enjoyed sex play with her son, just as she had planned, at the end of the night,
in the time of deepest darkness, she went home having put on the boy’s upper garment
and having left her own head covering. In the early morning time, the boy spied that
cloth lying on the top part of the bedstead, and not finding his own upper garment,
he recognized95 that cloth. Getting rid of it, he went to their shop, and dressing in
another pair,96 he went home. When he got there he saw his very own garment being
worn on his mother’s head. Seeing that he asked his mother: “Mother, how did this
cloth come to be on your head?”
She responded, “I’m still your mother. It’s true that for a long time you’ve been
enjoying sex with me, but I’m still your self-same mother.” At that the merchant’s son,
hearing such words from his mother, dropped to the ground stunned and shaken. Then
his mother sprinkled him with water from a jar, and after a long while the boy, having
been sprinkled with water, recovered his breath. He was consoled by his mother:
“Why are you so depressed, hearing my words? Be strong, don’t be despondent!” The
boy said to her: “How shall I not be mindful of my depression, or my bewilderment,
by which I have done such an evil act?” Then she said to him: “Don’t distress yourself
over this. The female sex is like a road: for that upon which the father goes, the son
too goes upon just the same. And this road is not the agent of fault to the son who
follows it—it is rather the female sex [which is the agent of the fault]. And the female
sex is also like a bathing spot, for at just that bathing spot in which the father bathes
the son too bathes, and the bathing spot is not the agent of fault of the son who is
bathing—it is rather the female sex. Moreover, in a bordering country, just this is
the normal way things are done: the son also approaches that same woman whom
the father approaches for illicit purposes.” The merchant’s son, with his distress thus
removed by his mother through many conciliatory words, was aroused by intense lust
and engaged again and again in that illicit sin with his mother.
[There came a time when] the master sent a letter to the house: “My dear! Be firm,
gallant and strong! I will come following right after this very letter!” The merchant’s
wife, hearing that this was the sense of the letter,97 grew dejected and began to think.
95G2 “did not recognize,” perhaps better?
96As Zimmer understands, of upper garment and head covering.
97Note that, as we would expect in ancient India, the merchant’s wife is portrayed as illiterate. Almost
the same scene is played out in a passage from the Cı¯varavastu of the Mu¯lasarva¯stiva¯da Vinaya (Dutt
1939–1959: iii.2.23,19-24,1; Raghu Vira and Lokesh Chandra 1974a: folio 801 = 244b10), in which
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“For a very long time while I was waiting for him to come back he did not come.
Now that I have sported in this way with my son, he will come back.98 What strategy
might there be for me to remove him from the living before he gets back here at all?”
Having thought it through like this, she called her son and said: “You know that your
father sent a letter saying that he will come back. What shall we do now? Go and
kill your father without him ever getting back.” He said: “How will I kill my father?”
When he did not dare to commit the murder of his father, his mother addressed him
repeatedly with appeasing words. And being addressed with appeasing words, and
inflamed with lust, he resolved himself on the murder of his father.
“Certainly for one who indulges in lust there is no evil act which is forbidden,”
I say.99
Then he said, “By what means will I kill him?” She answered, “I myself shall
arrange the means,” and so she cooked sweetmeats,100 mixing poison with the wheat
flour, and she also cooked others without poison. Then she called the boy and said,
“Go. These sweetmeats are poisonous, and these nonpoisonous. Take them and go
to your father. And when he is unsuspectingly eating some place, offer him these
poisonous sweetmeats, and you yourself eat the nonpoisonous ones.”
Then the boy, accompanied by the servant who had brought [the father’s] letter,
took those sweetmeats and went off.
When he approached his father, his father saw that son of his, surpassingly hand-
some, lovely and distinguished, and he was filled with joy. Asking after his wel-
fare,101 he said to the merchants, “This, gentlemen, is my son.” When the son ob-
served this, he thought, “Everywhere my father recognizes me,” and so he said “Fa-
ther, mother sent a gift of sweetmeats which you, father, should eat.” Later while
eating together with his father atop a cargo crate,102 he gave his father the poisonous
sweetmeats, and he himself ate those without the poison.
a merchant sends word to his wife that he will shortly be home (see Ralston 1882: 91): tena patnya¯di
sam˙dis
.
t
.
am˙ bhadre pra¯modyam utpa¯daya : svastina¯ sam˙panna¯rtho ham a¯gatah
.
kitama .air divasair a¯gata
eveti sa¯ s´rutva¯ vyathita¯ . . . . The Tibetan translation reads (Derge Kanjur 1, ’dul ba, ga 59a6-7): des chung
ma la bzang mo dga’ ba skyed cig | kho bo don grub nas bde bar ’ongs te | zhag ’di tsam kho na phyin par
’ong ngo || spring ba des thos nas . . . snyam du phongs par. Two points may be made here: First, what is
perhaps implicit in the Sanskrit is made explicit in Tibetan, namely the wife is said to “listen to the letter,”
spring ba = *lekha (see Tshe ring dbang rgyal’s dictionary, Bacot 1930: 105a1). Second, although Dutt
read the last word in our quotation as kathayati, the manuscript and the Tibetan translation of phongs pa
make clear that the correct reading is vyathita¯, namely that she was alarmed or distressed, and she did not
speak but thought what follows.
98The syntax of this sentence is irregular: ida¯nı¯m˙ mayaivam˙vidhenopakramen
.
a putram˙ ca paricaritva¯ sa
ca¯gamis
.
yati. The mother’s role is stated in the passive, maya¯ . . . paricaritva¯, which should require a passive
verb; instead, the verb is active and has a different subject or agent.
99This looks like a narrative interjection, since it is not quite clear who the “I” could be otherwise. Gilgit
has: “Given over to lust as I am, there is no evil act which is forbidden, I say.”
100The hapax man
.
d
.
ı¯laka is confirmed by the Gilgit texts. Zimmer “Kuchen,” Hiraoka (2000, 2007)
. Sanskrit knows man
.
d
.
a in the sense of the scum on the surface of boiled rice, cream or gruel,
and man
.
d
.
aka as a thin pancake or a kind of baked flour. The term may be suggestive of some kind of
round bread (cp. man
.
d
.
ala?). My translation is a guess at best, or put more frankly, a place-holder.
101Literally, “asking about the bearable and the unbearable.”
102See below for remarks on ekaphala/ekaphela.
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And eating those poisonous sweetmeats his father died. When his father was yoked
by the law of time, no one suspected or recognized that the son had done an evil
deed. Later those merchants, beloved loving friends, mourned, and gave whatsoever
merchandise or gold or valuables that merchant had there to his son. The boy took
that merchandise and gold and valuables that had belonged to his father and returned
home. But when he had come home, his mother did not experience passion while
having sex with her son in their secret, illicit way, and with an unsatisfied look said to
her son: “For how long will we enjoy our sex play in this secret way? Why don’t we
leave this country and go to another country where we may dwell happily and openly
in the avowed state of husband and wife, without being secretive?”
So the two of them abandoned their house, quit their friends, kin and relations, and
gave up the slave women, slave men, and workers who had long served them, and
even their possessions, and just taking their gold and valuables went to another re-
gion. When they had arrived there in those foreign lands, avowing that they were hus-
band and wife they dwelt there enjoying sex play. Then after some time had passed,
a saint-monk wandering in the land came to that neighborhood. He roamed through
there for alms, and resting on the road saw that boy doing business in the fashion of
a merchant. Seeing him and greeting him, he addressed him saying: “Is your mother
well?” Hearing the saint addressing him in these terms, the boy was very shaken and
anxious because of the wicked acts he had committed, and he began to think. Ponder-
ing what to do for some time, he went to his mother and informed her: “An ascetic
has come—it’s the one who [formerly used to] visit our house. And now that he’s
here in this neighborhood, he will recognize that “she is this boy’s mother.” But we
are known around here as husband and wife, so how can we succeed in getting him
killed?”
And they considered, thinking that they would invite him to their house, and kill
him while he was eating. Having thought about it in this way the two of them invited
the saint-monk inside the house and began to feed him. Having concealed a knife on
himself, the boy fed the saint together with his mother.103 Having dismissed the ser-
vants, when the saint-monk finished eating he departed from that house, striding with
a confident gait. Then the boy seeing the saint striding confidently, placing himself
behind the departing [monk] plunged his knife into his body and took his life.104
And lusts are just like salt water–
The more they are enjoyed, the more they are craved.
103Arhantam bhojayitum; supply a¯rabdho? Zimmer: “um den Heiligen zu bewirten,” which seems odd to
me.
104The syntax of this sentence is irregular: tena da¯rakenainam arhantam˙ vis´vastaca¯rakramam aveks
.
ya
nirgacchantam˙ para¯p

s
.
t
.
hı¯bhu¯tva¯ s´arı¯re ’sya s´astram˙ nipa¯tya jı¯vita¯d vyaparopitah
.
. M. Straube observes to
me as follows: “enam
.
arhantam
.
functions at the same time as object of aveks
.
ya and nipa¯tya (being, as
one would expect, in the accusative) and as subject (grammatically speaking) of vyaparopitah
.
for which
it should be in the nominative. The sentence starts as a passive construction (tena darakena) continues as
an active construction (-kramam aveks
.
ya) and ends as a passive construction (vyaparopitah
.
) again. The
expression jı¯vita¯d vyaparopita- seems to be a stock phrase which is used in the Divy, as far as I can see,
always as a passive construction, cf. some lines below: tena . . . sa¯ ma¯ta¯ jı¯vita¯d vyaparopita¯, also, e.g., dvau
s´ukas´a¯vakau . . . vid
.
a¯lena pra¯n
.
ina¯ jı¯vita¯d vyaparopita¯v iti (200, 3f.) etc. Perhaps the author did not dare to
transform it into an active construction thus avoiding that forced construction.” For his valuable suggestion
regarding para¯p

s
.
t
.
hı¯bhu¯tva¯, I thank Vincent Tournier.
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That boy’s mother, while still engaged in the illicit pursuit of her son,105 also had
a secret affair with a guildman’s son in that very same neighborhood, and she became
obsessed with those philanderings. But those exploits of hers were discovered by
her son, and he said to his mother, “Mother, turn back from this sin!” But she with
her mind enamored with that guildman’s son did not turn back even though she was
repeatedly asked to. So unsheathing his sword he deprived his mother of life.
When his three sins of immediate retribution were accomplished, the local gods
declared to the people: “This one is evil—he is a patricide, an arhat killer and a matri-
cide. He has performed and piled up three deeds of immediate retribution which lead
to the karma of hell.” Then when the people of that neighborhood heard that, they
drove him out from that neighborhood. When he was driven out from the neighbor-
hood, he began to think: “In the Buddha’s teaching there is certainly some expiation
of this [situation].”106 Thus he considered. “I will go now and become ordained.” And
he went to a monastery and, approaching a monk, he said: “Noble One, I would take
ordination.” So the monk said, “First of all, you aren’t a patricide, are you?” He told
the monk, “I did kill my father.” Then he asked again, “You’re not a matricide, are
you?” He said, “Noble One, I killed my mother.” He asked once again, “You didn’t
kill a saint, did you?” And he said, “I killed a saint too.” Then that monk said, “Doing
these acts one by one would disqualify you from ordination into the ascetic life—how
much more all of them together! Get out of here, boy, I won’t ordain you!” Then that
man approached another monk and said, “Noble One, I would become ordained.”
And that monk too, having questioned him in the appropriate sequence, refused. Af-
ter that he approached another monk and implored him too for ordination in the same
manner. But he too, questioning in the same way in the appropriate sequence, also
refused. When, although he had begged repeatedly for ordination, the monks still did
not grant it to him, he became angry and began to think: “Although I beg for that
ordination common to all, I don’t receive it.”107
Then he set fire to the monks asleep in that monastery. Having set the fire in that
monastery, he went to another monastery. And there too he approached the monks
and begged for ordination. They too questioned him in the very same way in the
appropriate sequence, and then refused. And there again in the same way with hostile
intention he set [the monastery] on fire. And in that monastery too he burned many
monks, common monks and saints.108 When he had burned countless monasteries in
this way, everywhere the word spread: “In such-and-such a fashion a man, a doer of
evil deeds, upon not receiving ordination from the monks burns down monasteries
and their monks.” And the man set out for another monastery.
105G1 adds “being sexually unsatisfied.”
106Thus I understand asya as referring to his situation and anunaya as expiation, or conciliation (of sins).
Zimmer: “In dieser Lehre des Buddha ist irgendein Weg der Versöhnung.”
107G2 adds: “I am being punished/murdered by the monks.”
108Literally “learners and those without anything left to learn,” s´aiks
.
as and as´aiks
.
as. The placement of the
ca in this sentence is strange, and suggests the grouping 1) bhiks
.
us, and 2) s´aiks
.
a¯s´aiks
.
as. But this is not
logical, and so it seems we should understand the ca as internally governing the dvandva. An alternative
would be to read *s´aiks
.
a¯ as´aiks
.
a¯s´ ca. The Tokyo manuscript, however, agrees with the reading of the
edition, s´aiks
.
a¯s´aiks
.
a¯s´ ca. (I did not note the Kyoto reading, and the Gilgit fragments do not contain the
passage.) Michael Hahn suggests this as a possible case of secondary sandhi.
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In that monastery dwelt a monk who was a bodhisattva,109 a knower of the
Tripit
.
aka. He heard that that man, a doer of such wicked deeds, was on his way
there, and so the monk went forth to meet that person even before he had reached
the monastery. Approaching the man, he said: “Good sir, what’s going on?” So the
man said to him, “Noble One, I can’t obtain ordination.” Then the monk said, “Come
boy, I will ordain you.” Later the monk shaved the man’s head and gave him ochre
robes. Then the man said, “Noble One, confer the rules of training on me!”110 But
the monk said, “Of what use are the rules of training to you? Always speak thus:111
‘Homage to the Buddha! Homage to the Dharma! Homage to the Sam˙gha!’ ” Then
the monk began to sermonize to the man. “You have done such-and-such evil deeds.
If you ever hear the word ‘Buddha,’ you must retain it in your awareness.” Then that
monk, a knower of the Tripit
.
aka, died and was reborn among the gods, and that man
also died, and was reborn among the hells.
Then the Blessed One spoke: “What do you think, monks? The one who was in
the past the monk, the knower of the Tripit
.
aka, he was none other than I at that time
and on that occasion. The being who was the doer of evil deeds, the killer of mother,
father and saint, he was none other than Dharmaruci. This is my demonstration of [the
life of] this Dharmaruci in the third infinite period. In this respect I say, Dharmaruci,
it was a long time ago, Dharmaruci, it was a very long time ago, Dharmaruci, it was
a very, very long time ago.112 And for as long as it took me, monks, through three
infinite periods practicing the six perfections and hundreds of thousands of other
difficult practices to attain unexcelled perfect awakening, so long this Dharmaruci
was for the most part fallen among the hells and beasts. When the Blessed One had
said this, glad at heart, those monks rejoiced in what the Blessed One had proclaimed.
109See Edgerton (1953) s.v. -ja¯tı¯ya (2). The actual implication of the term bodhisattvaja¯tı¯yo bhiks
.
u is not
entirely clear to me, and my translation is little more than an evasion. Zimmer (1925: 77) translates “ein
Mönch, der war von der Art der Werdenden Buddhas.” What is difficult to understand is that, as the text
explicitly says just a few lines below, this monk is the bodhisattva, that is, a previous incarnation of the
individual who will later become ´Sa¯kyamuni. This suggests that bodhisattvaja¯tı¯yo bhiks
.
u may indicate
something like “a monk whose lineage, ja¯ti, is that of being a/the bodhisattva,” “a monk who stands in the
birth-line, ja¯ti, of ´Sa¯kyamuni and is, perforce, a/the bodhisattva,” or even “a bodhisattva by birth,” which I
believe amounts to precisely the same thing. Note that in the Bodhisattva¯vada¯nakalpalata¯, studied below,
the equivalent expression is bodhisattva¯m˙s´a bhiks
.
u, with apparently an identical meaning.
110Rules of training = s´iks
.
a¯pada.
111La Vallée Poussin (1929: 209–210) observes rather unsympathetically: “The story of Dharmaruci, not
later than the second century A.D. at the latest, is one of the first testimonies of the Buddhist religion where
it suffices to say ‘Lord, Lord,’ the religion, philosophically impoverished and in which works are useless,
which consists in the incessant repetition of the name of Amita¯bha.”
I am afraid, however, that in this I cannot agree with the great Belgian master. What the future Buddha
advocates for the sinner Dharmaruci is not salvation through the repetition of the name of the Lord (much
less that of Amita¯bha), but merely concentration on the three refuges. This does not strike me as innovative
or in any way particularly noteworthy. To prevent further trouble he seems willing to “ordain” Dharmaruci,
but the Buddhist practice appropriate for the latter is the most basic and introductory available. It is impor-
tant to note that in refusing to teach Dharmaruci the rules of training, he is in fact denying him access to
the monastic state, and thus not ordaining him at all.
112This is what he says at the beginning of the story. Being questioned about the meaning of this cryptic
utterance, the Buddha narrates the three past stories which constitute the Dharamarucy-avada¯na.
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2 The Bodhisattva¯vada¯nakalpalata¯’s Dharmarucy-avada¯na, Part 3, reedited
in Sanskrit and Tibetan, and translated in English
The same story of Dharmaruci is given in poetic form by the Kashmiri poet
Ks
.
emendra in his massive Bodhisattva¯vada¯nakalpalata¯. Any comprehensive study
of this large work will, ultimately, have to include a careful and systematic com-
parison of Ks
.
emendra’s poetic renditions with what was apparently his primary
source, the Mu¯lasarva¯stiva¯da Vinaya. Here I offer a critical edition (in Sanskrit
and Tibetan), and English translation, of the final third of chapter 89 of the
Bodhisattva¯vada¯nakalpalata¯, that is verses 120–188 constituting the last part of the
three-part story of Dharmaruci (Dharmarucy-avada¯na).
The editio princeps of the Bodhisattva¯vada¯nakalpalata¯ is that of Das and
Vidya¯bhu¯s
.
an
.
a (1888–1918), based on a bilingual blockprint. A reprinting of the San-
skrit text only is found in Vaidya (1959), based exclusively on the Das-Vidya¯bhu¯s
.
an
.
a
edition; it has no independent value. Both the Sanskrit text (in Tibetan script) and
Tibetan translation are found in the Derge and Cone Tanjurs, while the Tibetan trans-
lation alone is found in the Peking Tanjur. Although the Cone print depends on Derge,
I cite both below. (I did not have access to the bilingual print prepared under the Fifth
Dalai Lama, studied in Mejor 1992.) In addition, thanks to the generosity of the late
Prof. J. W. de Jong I was able to make use of photographs a Sanskrit manuscript now
in Cambridge (Add. 1306). My edition takes all these sources into account, along
with a few suggestions offered by de Jong (1979).
On the assumption that the text as written was intended to conform to the rules
and norms of standard Sanskrit, at least grammatically and orthographically if not
in terms of vocabulary, the orthography of the Sanskrit text printed below has been
standardized in such matters as avoidance of gemination after r and the use of final
m˙ for m. Likewise the conventional reading satva has been printed sattva. I have not
noted merely orthographic variants, or such things as trivial violations of external
sandhi, replacement of anusva¯ra with homorganic nasal (or vice versa), confusion
of sibilants, and so forth. The readings of the Sanskrit manuscript “A” are usually
confirmed by the Sanskrit transcribed in the Derge and Cone Tanjurs. On occasion the
Tibetan translation does not entirely agree with the Sanskrit, and presents problems
of its own. I have not been able to deal with these here. I have also not catalogued
the numerous Tibetan misprints in the Das-Vidya¯bhu¯s
.
an
.
a edition. In romanizing the
Tibetan, even after foot-final ga I have added the shad.113
113I owe to the kindness of Prof. Michael Hahn and Dr. Martin Straube a number of detailed notes on my
edition and translation of this set of verses. To have mentioned every instance of this assistance would have
been impractical, and thus I thank both of them here in summary for their generosity and erudition.
Much work remains to be done on this interesting and important work, not least in the area of the
influence of its Tibetan translation and subsequent recastings on later Tibetan literature (on which see
the short note by van der Kuijp 1996: 401–402). For a study of the Indian text and its history, see Mejor
(1992), earlier Tucci (1949: 437–441) (particularly regarding the influence of the work on Tibetan pictorial
art, on which see also Rani 1977), and note the recent bibliography Kirde (2002). The relation between
Ks
.
emendra’s version of the Dharmarucy-avada¯na and that in the Divya¯vada¯na was noted already by Tucci
(1949: 438), who provides a summary of the avada¯na on pp. 522–524.
Something might also be learned by a careful comparison of this story, at least, with Ks
.
emendra’s
Samayama¯t

ka¯ and the work upon which it is based, Da¯modaragupta’s Kut
.
t
.
anı¯mata (in English one may
find translations of both works in Mathers (1930), but these are rather poor). See Sternbach (1974: 79–82).
154 J.A. Silk
The text is written in the common s´loka metre, with only a few verses in other
metres: 140 (Vasantatilaka¯), 141 ( ´Sa¯rdu¯lavikrı¯d
.
ita), 176 (Upaja¯ti), 178 (Harin
.
ı¯), and
188 ( ´Sa¯rdu¯lavikrı¯d
.
ita).
Sigla
A: Cambridge manuscript Add. 1306 (Bendall 1883: 41–43), 341a4–344b5 (San-
skrit)
C: Cone Tanjur, skyes rabs, khe, 231a1–236b6 (Sanskrit and Tibetan)
D: Derge Tanjur 4155, skyes rabs, khe, 231a1–236b6 (Sanskrit and Tibetan)
DV: Edition of Das and Vidya¯bhu¯s
.
an
.
a (1888–1918: II.802–821) (Sanskrit and Ti-
betan)
J: J.W. de Jong’s emendations (1979): 216–219
P: Peking Tanjur 5655, mdo ’grel, ge, 317b5–320b5 (Tibetan)
V: Vaidya (1959: II.510–515) (Sanskrit)
t

tı¯ye bhagava¯n kalpe1 krakucchandas2 tatha¯gatah
.
|
anuttarajña¯nanidhir3 jambudvı¯pe4 pura¯bhavat5 || 120
1) C: ◦pa 2) A: kaku◦ 3) C, D: ◦jña¯ninidhir 4) C, D: ◦bu¯◦; C: ◦pa 5) C, D: ◦va¯t
| gsum pa’i bskal par bcom ldan ’das || de bzhin gshegs pa ’khor ba ’jig |
| bla na med pa’i ye shes gter || ’dzam bu’i gling du sngon1 byung gyur |
1) P: mngon
In the third eon, long ago, there appeared in Jambudvı¯pa a Blessed One,
Tatha¯gata, Krakucchanda, a treasury of unexcelled knowledge.
babhu¯va samaye tasminn ujjayanya¯m˙ maha¯dhanah
.
|
van
.
ik1 candanadatta¯khyah
.
prakhya¯takrayavikrayah
.
|| 121
1) C: ◦ni◦
| de yi dus na ’phags rgyal du || tshong pa tsandan byin zhes pa |
| nor chen nyo tshong1 dag gis ni || rab tu grags pa byung bar gyur |
1) P: tshongs
At that time in Ujjayanı¯ there was an extremely wealthy man, a merchant named
Candanadatta, famous for his commerce.
tasya ka¯mabala¯khya¯ya¯m˙ ja¯ya¯ya¯m˙1 madanadyutih
.
2 |
as´vadatta¯bhidha¯no ’bhu¯t putrah
.
ka¯ya iva priyah
.
|| 122
1) C, D: ja¯ya¯m˙ ya¯m˙ 2) C: ◦tyu◦
| de yi chung ma ’dod pa’i stobs || zhes la myos1 byed ltar mdzes bu |
| rtas byin zhes ni bya ba dag || lus bzhin du ni dga’ ba byung |
1) P: mos (block broken?)
His wife was named Ka¯mabala¯, (Embodying) the Army of the God of Love, and
he had a son named As´vadatta, whose beauty was like that of the God of Love,
beloved to him as his own body.
artha¯rthı¯1 sa jaga¯ma¯bdhim˙ patnı¯nyastag

hasthitih
.
|
dhanena dhanina¯m˙2 t

s
.
n
.
a¯ lavan
.
eneva3 vardhate || 123
1) C, D: ◦ti 2) C, D: dhanena¯rthanina¯m˙ 3) C, D: ◦naiva
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| khyim lugs chung ma la bkod nas || nor don gnyer de rgya mtshor song |
| lan tshwa yis1 bzhin nor can rnams || nor dag gis ni sred pa ’phel |
1) P: yid
Being desirous of gaining wealth, he went to sea, having entrusted the domestic
affairs to his wife. For a rich man his thirst [for wealth] increases through wealth,
just like thirst increases when one drinks salt water.114
tatpatnı¯ pros
.
ite patyau yauvanonma¯damohita¯ |
g

hacinta¯h
.
1 parityajya ka¯madhya¯napara¯bhavat || 124
1) C, D: ◦ a¯m˙
| de yi chung ma khyo song tshe || lang tshos myos shing rmongs pa yis1 |
| khyim gyi bsam pa yongs btang nas || ’dod pa’i bsam gtan la chags gyur |
1) P: yi
His wife, with her husband gone abroad, deluded by the infatuations of youth,
abandoned considerations of her household and could think of nothing but lust.
kuma¯ram1 as´vadattam˙ sa¯ nidha¯ya dhanakarman
.
i |
sada¯ pra¯sa¯das´

n˙gastha¯2 ra¯jama¯rgam˙3 vyalokayat || 125
1) C: gu◦ 2) C, D: pra¯sa¯daharmyastha¯ 3) A: ◦ga¯m˙
| de yis nor gyi las la ni || gzhon nu rtas byin rnam1 bkod nas|
| rtag tu khang bzang ba gam du || gnas te rgyal po’i lam la bltas |
1) P: de for rnam
Setting the boy As´vadatta in the financial affairs bureau,115 she would always
stay in a turret of the palace and watch the main boulevard.
svaira¯vaka¯s´arahita¯1 bahubh

tyajane2 g

he |
v

ddhadha¯trı¯m˙3 samabhyetya dı¯rghocchva¯sa¯4 jaga¯da sa¯ || 126
1) A, C, D: svera¯ra◦ 2) C: ◦b

tyajene 3) Following A; C, D: v

ddha¯dha¯trı¯; DV, V: ◦ ı¯h
.
4) So A, C, D; edd: ◦sa¯j
| g.yog ’khor mang po’i khyim du ni || rang dbang gnas skabs bral ba des |
| shugs rings phyung nas ma ma ni || rgan mo dag la mngon phyogs smras |
Being without any opportunity to do as she wished in a house of many servants
and staff, she approached an old wet-nurse, and spoke with a deep sigh:
vibhave1 bahubhoge ’sminn a¯jña¯dhı¯najane2 g

he |
svairasañca¯rahı¯na¯ya¯ ma¯tah
.
satyam˙ na me ratih
.
3 || 127
1) For Michael Hahn, vibhava must be a noun, not an adjective. He suggests as possibilities *vibhave bahubhoge
’pi (save that Tibetan ’dir supports asmin), or *vibhavair bahubhoge ’sminn. See also 59.109 and 53.25b for
examples of vibhave. 2) C, D: ◦no 3) C, D: ◦ti
| khyim ni ’byor zhing longs spyod mang || skye bo bka’ la1 nyan pa ’dir |
| rang dbang spyod pas dman pa yis2 || ma ma bdag la dga’ ba med |
1) C, D: las 2) C, D: yi
114That is, the more wealth he has, the more he wants, just as one who drinks salt water craves more as he
attempts to slake his thirst. The image is discussed below.
115The meaning of dhanakarman is not clear to me, but the sense seems to be that the mother places the
boy, perhaps as a sort of apprentice, in the money-counting office of the family’s trading house.
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“Because I lack the freedom to wander where I will, mother, although I am in
luxury here in a house of wealth, with people subject to my orders, I am not truly
happy.
na¯dhika¯rair na1 satka¯rair2 na¯lam˙ka¯rair na bhojanaih
.
|
vina¯ purus
.
asam˙bhogam˙3 bhajante lalana¯h
.
4 sukham || 128
1) C, D: ◦rarnai 2) C: ◦ka¯rir 3) A (?), C, D: puru¯◦ 4) A: lalana¯; C, D: lat
.
abha¯h
.
| skyes pa’i longs spyod med pa na || bud med dga’ ba bsten pa ni |
| dbang gis ma yin bkur stis min || rgyan gyis ma yin zas kyis min |
When deprived of sexual union with a man, women are not pleased by status,
honors, ornaments or food.
tasma¯d g

ham parityajya1 gaccha¯mi cchandaca¯rin
.
ı¯ |
ba¯lye ja¯tah
.
suto ’py es
.
a2 na sneha¯yatanam˙ mama || 129
1) C: param˙ tyajya 2) C, D: sutesyes
.
a
| de slad khyim ni yongs btang nas1 || bdag ni ’dun pas rgyu zhing ’gro |
| gzhon skyes bu ni ’di la yang || bdag ni chags pa’i dbang2 ma gyur |
1) P: nang 2) M. Straube points out that this is perhaps based on *sneha¯yattanam˙
So, I’ll abandon this house and go away, behaving as I wish. Even this son of
mine, having reached only his infancy, is not the abode of my love.
kulaku¯ladvaya¯baddhabandhubandhanayantran
.
a¯m1 |
na sahante taran˙gin
.
yo2 ratis´ı¯la¯ hi yos
.
itah
.
|| 130
1) DV, V ◦dvaya¯baddha¯; C, D: ◦tvaya¯baddha◦; A: ◦n
.
a¯ 2) A, C, D: ◦nyo
| rigs kyi ’jug ngogs kyis bcings shing || gnyen gyi ’ching bas bsdams pa dag |
| bud med dga’ ba’i ngang tshul can || g.yo ldan dag gis bzod ma yin |
For fickle women addicted to physical pleasures do not tolerate the restraints of
relatives connected with both families like rivers do not tolerate the restraints of an
embankment built up on both banks.”
iti bruva¯n
.
a¯m˙ ta¯m u¯ce dha¯trı¯ va¯tsalyaviklava¯1 |
vatse na gamanam˙2 yuktam˙ tyaktva¯ suvipula¯m˙3 s´riyam || 131
1) C, D: ◦va¯n 2) C, D: ◦na 3) D: ◦visu◦; C: ◦vı¯su◦
| zhes smra de la ma ma ni || shin tu mdza’ bas ’khrugs pas smras |
| mnyes1 gshin shin tu yangs pa’i dpal || btang nas ’gro ba rigs ma yin |
1) P: gnyes
The wet-nurse, upset because of her devotion (to her employer), spoke to the
woman who was talking like this: “My dear, it’s not right that you leave, abandon-
ing such ample riches.
bahuk

tye g

he tv asmin guptacarya¯ na yujyate1 |
ks
.
an
.
ena svairacaritam˙ ra¯jama¯rges
.
u dha¯vati2 || 132
1) A: ◦carya¯n ni◦; DV, V: niyujyate; J has no comment 2) C, D: ◦viti
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| bya ba mang po’i1 khyim ’dir ni || sbas pa’i2 spyod pa mi sbyar te |
| gsang ba’i spyod pa skad cig gis || rgyal po yi ni lam du rgyug |
1) So P; C, D: pos 2) So P; C, D: pas
But here in this busy house, secret activity is not possible. In an instant news of
one’s confidential business will run around on the main boulevards.
katham˙ raks
.
asi ca¯ritram˙ sam˙tapta¯1 yauvanos
.
man
.
a¯2 |
katham˙3 g

hanidha¯nam˙4 ca pa¯denotsa¯rya gacchasi || 133
1) C, D: sam˙pta¯ 2) A, C, D: yo◦3) C, D: katha 4) C, D: grahanidha¯niñ
| lang tsho tsha bas rab gdungs pa || khyod kyis spyod pa ji ltar bsrung |
| khyim gyi gter yang rkang pa yis || rab spangs khyod kyis ji ltar ’gro |
How can you, inflamed by the heat of youth, protect your reputation? But how
can you leave if it means kicking away the wealth of the house?
itah
.
ka¯mavis
.
a¯ves´ah
.
1 s´vabhrapa¯tah
.
ks
.
an
.
a¯d2 itah
.
3 |
asminn ubhayasandehe na ja¯ne4 kim˙ karis
.
yasi || 134
1) C, D: ◦s
.
aves
.
a¯h
.
2) C, D: ka◦ 3) C, D: ◦ta¯ 4) C, D: jane
| ’di nas ’dod pa’i dug ’bebs shing || ’di nas skad cig g.yang la lhung |
| gnyis ka the tshom ’di la ni || khyod kyis ci bya yong1 mi2 shes |
1) So P; C, D: yongs 2) P: ma
On one hand, an attack by the poison of lust, on the other a fall into an abyss in
an instant—I don’t know what you should do facing these two perils.
ta¯vat pra¯n
.
apan
.
ena¯pi capala¯h
.
1 sakutu¯hala¯h
.
2 |
parastriyam˙ pra¯rthayanti3 na ya¯vad vastram ujjhati || 135
1) C: ◦lah
.
2) A: ◦la¯; C, D: ◦kuru¯hlala¯h
.
3) C, D: ◦ante
| g.yo zhing dge mtshan ldan pa rnams || ji srid gos ni ma dor bar |
| de srid srog gi zong gis kyang || gzhan gyi bud med don du gnyer |
Until she sheds her clothing, philanderers eager with curiosity importune the
wife of another even if it means staking their own lives.
na na neti1 samutkampiras´ana¯m˙s´ukakars
.
an
.
e2 |
gaccha¯mi muñca muñceti kvan
.
antı¯ kasya nepsita¯3 || 136
1) C, D: netam 2) As M. Straube points out, the word samutkampi◦ occurs in Ja¯takama¯la¯ 26.14. 3) J: se◦, with
Tib., but I do not agree
| ’og pag gos nas drangs pa na || ma ma ma zhes ’dar byed cing |
| bdag ’gro thongs1 shig thongs1 shig ces || sgra sgrogs de ni2 su zhig ’dod |
1) P: thong 2) P: nas
Who does not desire the woman who, saying ‘No! No! No!,’ while her quivering
skirt and garments are being torn off, murmurs ‘I’m leaving, let me go! Let me
go!’?
d

s
.
t
.
va¯ vivasana¯m˙ v

ttakartavyah
.
1 sarvatha¯ janah
.
|
bhujapañjaranirmuktas´ukav

ttya¯2 pala¯yate || 137
1) J’s k

ta◦(suggested by Tib.) is, I believe, metrically unlikely if not impossible 2) A: ◦nimu◦; C, D:◦pañjarasam˙ruddheh
.
(for which read ◦ah
.
), in accord with Tib. See the note to the translation. A incorrectly cor-
rected to ◦muktah
.
s´uka◦. C: s´ukav

tya; D: s´ugav

tya¯
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| rnam pa kun tu bya ba byas || skye bos gos med mthong nas ni |
| lag pa’i gzeb kyis bsdams pa yis || ne tso tshul bzhin ’bros par ’byed |
But having seen her unclad, the person who has thoroughly accomplished what
he set out to do flees from the cage of her arms like a parrot freed from a cage.
timire raticauren
.
a ks
.
an
.
a¯rdham˙1 sukhasam˙gamah
.
|
punah
.
pravirata¯loke2 paraloke sama¯gamah
.
3 || 138
1) So A; C, D: ◦ardha¯m˙ 2) C, D: ◦vira¯ta¯loke 3) A, DV, V: paraloka◦
| mun par dga’ ba’i chom rkun dang || skad cig phyed ni bde bar ’grogs |
| phyi1 nas snang ba rab spangs pa’i || ’jig rten pha rol dag tu ’grogs |
1) So P; C, D: phyin
The enjoyment of half an instant of blissful intercourse with a thief of love in
the dark later on becomes a joining in the other world completely devoid of light
(namely, hell).
sa¯ nas
.
t
.
a¯ nis
.
phala¯ klis
.
t
.
a¯1 lajja¯kas
.
t
.
a¯d2 adhomukhı¯3 |
kuma¯rge ha¯ritam˙4 ya¯ntı¯5 s´ı¯laratnam6 iveks
.
ate7 || 139
1) A, DV, V: ◦phala¯ k

s
.
t
.
a¯; J suggests nis
.
phala¯ kas
.
t
.
a¯ 2) C, D: ◦kas
.
t
.
va¯d 3) A: ◦kha 4) C, D: ◦pitam˙ 5) C, D: ya◦
6) C, D: ◦ a¯m 7) So A; C, D: ivaks
.
ete; DV, V: iveks
.
yate
| bzhin smad ngo tsha’i sdug bsngal can || ’bras med nyams shing dman pa de |
| tshul khrims rin chen lam ngan du || stor bar gyur pa ’tshol ba bzhin |
She walks with face downcast from the misery of her shame, as if searching for
the lost jewel of her virtue on a rough road, miserable, her suffering fruitless.
sa¯ roditi1 pras

tadus´carita¯pava¯da¯ sthu¯la¯srabindubhir2 amandavis
.
a¯dakalpaih
.
3 |
ka¯mas´ramatrut
.
itanirmalas´ı¯laha¯ra-4 mukta¯phalair iva dhara¯m˙5 paripu¯rayantı¯6 || 140
1) C, D: rau◦ 2) C, D: ◦la¯srubi◦ 3) A, DV, V: ◦kandaih
.
(C, D confirm J’s emendation from Tib.) 4) C, D: ◦t
.
inirmala◦
5) C, D: ◦am˙ 6) C, D: ◦i
| dri med tshul khrims do1 shal ’dod pa’i ngal dub kyis chad cing |
| mu tig ’bras bus [sa]2 gzhi yongs su3 khengs par byed pa bzhin |
| mi dman chags bral du brtags mchi ma’i thigs pa rags pa yis |
| nyes spyod smad pa rab tu spros pa de ni ngu bar byed |
1) P: de 2) Emended following a suggestion of M. Hahn 3) P: yong su, or written yongsu.
Once the scandal of her transgression is spread about, she weeps filling the
whole earth with huge tears, seemingly incarnations of her deep depression, as if
with pearls from the necklace of her unsullied virtue now snapped by the exertions
of lovemaking.
ba¯lasya¯pi tus
.
a¯raras´miruciram˙ sam˙cintayantya¯h
.
1 smitam˙ mla¯yantya¯h
.
sahasa¯
nimı¯litatanoh
.
2 padma¯nana¯ya¯h
.
3 param |
geha¯ntah
.
svakatha¯m˙4 mithah
.
5 kathayata¯m a¯karn
.
ayantya¯ bahih
.
svairin
.
ya¯s6
t

n
.
apallave ’pi lulite7 sa¯s´an˙kas´an˙kam˙8 manah
.
|| 141
1) A: ◦ya¯; C, D: ◦yatya¯ 2) So C, D; A: ◦no? 3) Tib. pad ma’i stan suggests that the translators read *padma¯sana¯ya¯h
.
4) C, D: ◦am˙ 5) A: ◦tha 6) C, D: svaira¯gya¯s 7) A, DV: lalite; V: valite; J after Tib.: calite 8) A, DV: ◦ a¯m˙, J suggesting◦am˙; C, D: gacchanti s´am˙ka¯m
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| byis pa’i ’dzum bu bsil zer can ltar mdzes pa la yang rab tu sems byed cing |
| pad ma’i stan ltar lus ni mchog tu zum zhing ’phral la rab tu nyams gyur te |
| khyim gyi nang du phan tshun gtam rnams phyir ni rang gi gtam du thos gyur pa |
| ’phyon ma rnams kyi yid ni rtsa yi ’dab ma bskyod pa la yang dogs par gyur1 |
1) P: ’gyur
Wanton women, even contemplating the smile of a child lovely as the cool-rayed
moon, are suddenly saddened, lotus-faced, their bodies closed up like a flower116
when, inside the house, they hear those outside speaking back and forth about
them, and their minds are filled with mistrust and suspicion when so much as a
blade of grass is shaken.117
ru¯padarpen
.
a nirya¯nti tarun
.
yah
.
patives´manah
.
1 |
pas´ca¯t parı¯ks
.
ya tyajyante pan
.
yastha¯ne2 parı¯ks
.
akaih
.
|| 142
1) C, D: sativas´menah
.
2) A: pun
.
ya◦; C, D: pun
.
ya¯◦. Tentatively emended with the suggestion of M. Straube.118
| gzugs kyi dregs pas gzhon nu mas1 || khyo yi khyim las phyi rol ’thon |
| yongs rtog rnams kyis bsod nams kyi2 || gnas la yongs brtags phyi nas dor3 |
1) P: ma 2) So P; C, D kyi bsod nams kyis 3): P: ’dor
Vain about their appearance, young women go out from their husbands’ homes.
But later, they are examined and abandoned by the judges in the market place.
tasma¯d1 g

hasthita¯ya¯s2 te yatha¯ purus
.
asam˙gamah
.
|
loke bhavaty avijña¯tas3 tatha¯ yuktim˙ vada¯my aham || 143
1) C: tvam˙smı¯d; D: tasmı¯d 2) C, D: ◦sthitı¯ya¯s 3) DV, V: aviditas
| de slad khyim na gnas pa khyod || ji ltar skyes bu dang ’grogs shing |
| ’jig rten dag gis mi shes pa || de ltar rigs1 pa bdag2 gis brjod |
1) P: rig 2) P: dag
Therefore, I will tell you a strategy by which you can stay at home, engage in
intercourse with men, and yet remain unsuspected.
as´vadattah
.
1 kuma¯ro ’sau2 kim˙cida¯sannayauvanah
.
3 |
janasya¯s´an˙kanı¯yatva¯t sukhabhogyah
.
param˙ tava || 144
1) C, D: ◦datta 2) C, D: kuma¯ra¯sau 3) C, D: ◦yovanah
.
| khyod kyi gzhon nu rtas byin ’di || cung zad lang tsho dag la nye1 |
| skye bos dogs bya min pa’i slad || mchog2 tu bde ba longs spyod ’os |
1) P: ni 2) P: mchod
116I do not understand the image well here. The term nimı¯lita seems usually to appear with words for
‘eye’. The comparison to a closed flower is evocative; is the overall point that, like a flower, the woman
folds herself in on herself cowering, as it were?
117Two images are joined here. The wanton woman engages in non-procreative sex, and thus rues her lack
of children, and also is saddened and made slightly paranoid by fear of rumors circulating about her.
118The form pun
.
yastha¯na is supported both by Sanskrit sources and Tibetan bsod nams kyi gnas. Its
meaning is, however, obscure. M. Straube suggests pan
.
ya◦, pointing to Samayama¯t

ka¯ 4.122: pan
.
yastrı¯,
8.36: pan
.
yalalana¯, 8.102: pan
.
yavadhu¯. These are, however, not parallel. Nevertheless, I tentatively accept
the emendation, although the translation remains more or less a guess.
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“This boy of yours, As´vadatta, is one is still little more than a child. Because
people will not suspect, he’s the best choice for you to indulge in pleasure.
evam˙vidhas´ ca1 sumukhah
.
ka¯ntima¯n pra¯pyate2 kutah
.
|
nirapa¯yah
.
3 praka¯ro ’yam˙ yadi ta¯vat pravartate || 145
1) DV, V: evam˙ vidagdhah
.
(graphic confusion) 2) A: pa¯◦? 3) C, D: nirasa¯yah
.
| rnam pa ’di lta’i bzhin bzang dang || mdzes sdug can ni ga las rnyed |
| gal te re zhig rab bsgrubs na || ’di ni gnod med rnam pa yin1 |
1) C, D: min
Where else can you find such a lovely and desirable lad? If this is how you
handle things from the beginning, there won’t be any problem.”
iti dha¯trı¯vacah
.
s´rutva¯1 sa¯pi yuktam amanyata |
tı¯vrara¯gapraka¯ra¯ndhah
.
pa¯papa¯tam˙2 na pas´yati || 146
1) C, D: ◦tva 2) C, D: sa¯papa¯tan
| zhes pa ma ma’i tshig thos nas || de yis kyang ni rigs par bsams |
| chags pa drag po’i rnam pa yis || long bas sdig ltung mthong ma yin |
When she heard this speech of the wet-nurse, she also considered it to be rea-
sonable. One who is blind with a severe passion does not perceive her descent into
sin.
dha¯trı¯ tatah
.
kuma¯rasya strı¯bhogasukhavarn
.
ana¯m1 |
svairam˙2 vidha¯ya vidadhe vis
.
aya¯bhimukham˙ manah
.
|| 147
1) DV, V: sam˙◦ for strı¯◦; C, D: ◦sukham˙ varttana¯m˙ 2) A: sve◦
| de nas ma mas dal bu yis || bud med longs spyod bde bsngags pa1 |
| bsgrubs shing bsgrubs nas gzhon nu’i yid || yul la mngon par phyogs par byas |
1) P: pas
Then the wet-nurse, gently praising to the boy the pleasures of sexual intercourse
with a woman, directed his mind toward the sensual realm.
tam avocata1 sa¯ nityam˙2 k

tva¯ ka¯maprata¯ran
.
a¯m3 |
asti vatsa tvaducita¯ ka¯cit pros
.
itabhart

ka¯4 || 148
1) A: ◦cat; C, D: ◦ceta 2) C, D: nitya; DV, V: sa¯s´an˙kam˙ 3) So A; V: ◦am; C, D: ka¯masuta¯ran
.
a¯m˙ 4) C, D: ◦ks
.
a
(miswritten for ◦ka¯)
| rtag tu ’dod pa rab spros nas || de la de yis rab smras pa |
| bu khyod la ’os ’ga’ zhig ni || bdag po yul gzhan song ba yod |
Leading him astray toward sensual pleasures she spoke to him constantly saying:
“My dear, there is a certain woman whose husband has gone abroad who is just
right for you.
s´u¯nye ves´mani1 nirdı¯pe2 ra¯trau mauna¯valambinı¯ |
lajja¯vatı¯3 sa¯ sutara¯m˙ tvaya¯ sam˙gamam icchati || 149
1) C, D: ◦ne 2) A: nis´rape? 3) C, D: ◦jjava◦
| khang stong sgron ma med par ni || mtshan mo mi smra la brten te |
| shin tu ngo tsha ldan ma de || khyod dang yang dag ’grogs par ’dod |
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She is extremely shy and wants to have sex with you at night in an empty house
without any lamp, and remaining silent.”
iti tasya¯1 vacah
.
s´rutva¯ sa¯bhila¯s
.
o van
.
iksutah
.
|
sada¯ guptag

he bheje jananya¯ ratisam˙gamam || 150
1) C, D: ◦yah
.
; V: ya¯h
.
| ces pa de yi tshig thos nas || mngon par ’dod ldan tshong pa’i bus |
| rtag tu sbas pa’i khyim du ni || ma dang dga’ mgur ’grogs pa bsten |
Hearing these words of hers, the merchant’s son, full of desire, continu-
ally partook of sexual pleasures with his mother in a hidden room.
satatam˙ sevama¯na¯ya¯h
.
pracchannabhavane ratim |
vardhama¯nah
.
1 param˙2 tasya¯ ra¯ga¯gnir na s´amam˙3 yayau || 151
1) C, D: ◦na¯h
.
2) C, D: sari for A, DV, V: param˙. According to M. Hahn, sari for param˙ is a typical error 3) C:
pras´ama; D: na s´ama for na s´amam˙
| rtag tu rab bsgribs khyim du ni || dga’ mgur spyod pa sten byed pa |
| de la chags pa’i me1 dag ni || rab tu ’phel zhing zhi ma2 gyur |
1) D: ma (block broken?) 2) P: bar
But the increasingly swelling fire of lust of she who was constantly devoting
herself to sexual intercourse in that secret chamber was not quenched.
sa¯cintayad ima¯m˙ nityam˙ praccha¯danakadarthana¯m |
na sahe1 ru¯pabhogasya praka¯s´ah
.
2 kila jı¯vitam || 152
1) C, D: sehe 2) C, D: praks
.
as´ah
.
(◦ks
.
a◦ miswritten for ◦ka¯◦)
| de yi bsams pa rtag tu ni || rab tu bsgribs pa’i sdug bsngal ’di |
| mi bzod gzugs kyi longs spyod la || snang ba nyid ni ’tsho ba lo1 |
1) P: la
She thought: “I cannot bear this permanent torment of concealment. For the
enjoyment of pleasures of the flesh openness is essential, as they say.
anyonyavadana¯mbhojavilokanarasam˙1 vina¯ |
na cumbane na surate kas´cid asti sukhotsavah
.
|| 153
1) C: ◦bhovi◦; D: ◦bhophi◦
| phan tshun bzhin gyi chu skyes la || rnam par lta ba’i ro bral ba’i |
| ’o yi dga’ mgur spyod pa la || bde ba’i dga’ ston ’ga’ yod min |
There is no pleasure-feast at all in kissing or love-making without the savor of
gazing upon each other’s lotus-like faces.
tasma¯t praccha¯dana¯ya¯sam˙1 kuma¯rasya prayatnatah
.
2 |
bhan˙ktva¯ prasabhasam˙bhoge3 pradis´a¯mi pragalbhata¯m4 || 154
1) C, D: ◦ya¯pa 2) C, D: pa◦ 3) C, D: ◦sabho◦ 4) C, D: ◦gambha◦
| de bsgribs pa yi nyon mongs ni || rab tu ’bad pas bcom byas te |
| ’phral la longs spyod gzhon nu ma1 || gsal bar bdag gis bstan par bya |
1) Read la (M. Straube)?
So, having removed the toil of concealment, I will urge boldness in energetic
enjoyment upon the youth.”
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iti sam˙cintya1 sa¯ ra¯trau prabha¯te vyaktavigraha¯2 |
yayau vastrapara¯v

ttiyuktya¯3 tasya praka¯s´ata¯m || 155
1) C, D: sam˙cina 2) C, D: ◦ha 3) A: ◦vatti◦; C, D: ◦v

ttayuktya
| zhes pa mtshan mo rab bsams te || rab gsal lus des gos dag ni |
| yongs su rje ba’i rigs pa yis1 || nang par de la rab gsal gyur |
1) C, D: yi
So thinking through the night, in the morning, when her body could be dis-
cerned, she disclosed herself to him by means of an exchange of clothes.
sa nija¯m˙1 jananı¯m˙ d

s
.
t
.
va¯ chinnamu¯la2 iva drumah
.
|
papa¯ta pa¯takavis
.
a¯ves´ena3 vivas´ı¯k

tah
.
|| 156
1) C, D: ◦am˙ 2) C, D: ricchanna◦ 3) V: pa¯na◦
| de yis rang gi1 ma mthong nas || rtsa ba bcad pa’i ljon pa bzhin |
| sdig pa’i dug ni ’bebs pa yis2 || dbang dang bral bar byas te lhung |
1) C, D: gis 2) C, D: yi
Seeing the mother who gave birth to him, he collapsed like a tree cut off at the
roots, incapacitated by the poisonous attack of his sin.
taya¯ s´ı¯ta¯mbuna¯ siktah
.
1 s´anaih
.
2 sam˙jña¯m3 ava¯pa4 sah
.
|
vilala¯pa5 p

thus´vabhre6 vibhras
.
t
.
a7 iva duh
.
khitah
.
|| 157
1) C, D: ◦ta 2) A: ◦neh
.
; C, D: sa◦ 3) C, D: ◦am 4) DV, V: ◦pya 5) C, D: vimala¯◦ 6) A, C, D: ◦bhra◦ 7) C, D:
vibhrama¯d
| de yis bsil ba’i chus bran te || dal gyis ’du shes thob pa des |
| rgya che g.yang sar ’khyams1 pa la || sdug bsngal gyur bzhin smre sngags
phyung |
1) C, D: ’khyam
As she sprinkled him with cold water he gradually regained consciousness and
let out a wail of distress, as if he had fallen into a vast chasm.
tam uva¯ca paris
.
vajya bhuja¯bhya¯m˙1 ka¯mamohita¯ |
bhru¯lata¯m˙ sa¯ samunna¯mya naraka¯pa¯tadu¯tika¯2 || 158
1) D: ◦am˙ 2) So A; C, D: ◦ka¯m˙
| dmyal bar lhung ba’i pho nya mo || ’dod pas rmongs ma de yis ni |
| smin ma’i ’khri shing gzengs bstod nas1 || lag pas yongs ’khyud de la smras |
1) C, D: cing
Embracing him in her arms, crazed with desire, a messenger rushing toward hell,
she raised an eyebrow and spoke to him:
mithya¯ kim ayam astha¯ne vis
.
a¯das tava duh
.
sahah
.
1 |
kim˙ na ja¯na¯si na¯rı¯n
.
a¯m asatyam˙2 dharmayantran
.
a¯m3 || 159
1) C, D: ◦ha 2) With C, D; A: asatya- 3) C, D: ◦tra
| khyod kyi mya ngan bzod dka’ ’di || gnas min rdzun pa dag la ci |
| bud med chos kyis bsdams pa rnams || mi bden khyod kyis mi shes sam |
“Why this unbearable despondency of yours, pointless and misplaced? Don’t
you know that it is not true that women are restrained by righteousness?
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na tvayotpa¯ditam˙ duh
.
kham˙ h

tam˙ va¯1 kasyacid dhanam |
sa¯dha¯rasukhabhoge ’smin keyam˙ te pa¯pava¯sana¯ || 160
1) C, D: h

tsva¯ for h

tam˙ va¯
| khyod kyis sdug bsngal yong1 ma bskyed2 || su yi yang ni nor ma phrogs |
| thun mong bde ba’i longs spyod ’dir || khyod la sdig pa’i bag chags ci |
1) C, D: yongs 2) C, D: skyed
You haven’t caused anyone to suffer, or stolen anyone’s wealth. Why do you
imagine there is some sin in this common enjoyment of pleasure?
saritsa¯dha¯ran
.
a¯1 na¯ryas2 taran˙gin
.
ya¯m˙3 nirargalam |
yasya¯m eva pita¯ sna¯ti4 tasya¯m˙5 na6 sna¯ti kim˙ sutah
.
7 || 161
1) C, D: saratpa¯dha¯◦ 2) C, D: na¯rya¯s 3) C, D: ◦inya¯m˙ 4) C, D: sna¯tas 5) A: ◦ya¯; C, D: ◦am˙ 6) C, D: kin na¯ for na
7) A: satah
.
?
| g.yo ldan bsdams pa med pa yi || chu klung bud med thun mong nyid |
| gang la pha yis khrus byas der1 || bu ni khrus byed min nam ci |
1) C, D: te
Women are like rivers, universally available. Why should not the son bathe with-
out impediment in the very same river in which the father bathes?
patha¯1 yena pita¯ ya¯tas tena putro ’pi gacchati |
sa¯ma¯nyagamana¯2 eva vartanı¯sannibha¯h
.
striyah
.
|| 162
1) C, D: ya◦ 2) C, D: ◦no
| lam gang nas ni pha song ba || de nyid nas ni bu yang ’gro |
| bud med brgya lam dag dang mtshungs || thun mong ba yis1 bgrod bya nyid |
1) P: yi
The son walks down the very same path as the father. Women resemble roads,
in that advances may be made upon them by everyone in common.
ekabhogyaiva1 lalana¯ na parasparam arhati |
ı¯rs
.
ya¯lubhih
.
2 k

tam˙ kais´cid etat samayama¯trakam || 163
1) C, D: ◦gyeva 2) A: is
.
ya¯◦; DV ı¯rs
.
a¯◦; C, D: ı¯rs
.
ya◦
| bud med gcig gis1 spyad2 bya nyid || gzhan dang gzhan gyis mi ’os3 pa |
| ’di ni ’ga’ zhig phrag dog dang || ldan pas dam tshig byas pa tsam |
1) P: gi 2) C, D spyod 3) C, D: ’os min
A woman is to be enjoyed by only one man; it is not right that one after another
[have her]—this is merely an arbitrary rule invented by certain envious people.
naiva1 ka¯cid2 agamya¯sti ratyartham˙3 parama¯rthatah
.
|
ekapa¯tropabhogya¯ hi pituh
.
putrasya ca4 striyah
.
|| 164
1) A: neva; D: niva 2) C, D: ka¯cad 3) A, C, D: ◦ah
.
4) C, D: ◦syeva
| dam pa’i don du dga’ mgu’i slad || bgrod par mi bya ’ga’ yang med |
| pha dang bu yi snod gcig bzhin || bud med nye bar longs spyad1 bya |
1) C, D: spyod
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In truth, there is no woman at all unsuitable to be approached for the sake of
sexual pleasure.119 For women are to be enjoyed by father and son as a single
vessel.”
iti yatnena sa taya¯ sam˙bhoga¯bhimukhah
.
1 k

tah
.
|
sa2 ja¯tara¯gah
.
satatam˙ sis
.
eve3 jananı¯m˙4 pas´uh
.
|| 165
1) C, D: ◦ga¯dhimu◦ 2) C: sam˙◦ 3) C, D: s´is
.
evi 4) A, C, D: ◦nı¯
| zhes te di yis1 ’bad pa yis || longs spyod la de mngon phyogs byas2 |
| ’dod chags skyes pas rtag par yang || phyugs bzhin du ni ma nyid bsten |
1) C, D: yi 2) C, D: par yang for phyogs byas
Thus she energetically induced him toward a sexual liaison with her. And he, his
lust aroused, constantly coupled with his mother like a beast.
tatah
.
ka¯lena pitaram˙ pratya¯ya¯tam˙ mahodadheh
.
|
sa gu¯d
.
ham˙1 prerito ma¯tra¯ vis
.
en
.
a vidadhe vyasum2 || 166
1) A: gu¯d
.
ha (I cannot see the anusvara J reads); DV, V: ◦d
.
he 2) C, D: ◦stam˙
| de nas dus kyis1 pha dag ni || chu gter che las slar ’ongs pa2 |
| ma yis bskul ba des3 gsang nas || dug gis srog dang bral bar byas |
1) P: kyi 2) P: yong ba for ’ongs pa 3) P: der
Then, in the course of time, when his father came back from sea, secretly dis-
patched by his mother he murdered him with poison.
tatah
.
sa¯1 ra¯gav

ddhyaiva nirargalasukhais
.
in
.
ı¯2 |
svairam˙3 kuma¯ram˙ pran
.
aya¯d uva¯ca snehamohitam || 167
1) C, D: sa 2) A: ◦khe◦ 3) A, C, D: ◦re
| de nas chags pa ’phel1 ba yis2 || ma bsdams bde ba ’tshol ba des |
| mdza’ bas rmongs pa’i gzhon nu la || mdza’ bas dal gyis rab smras pa |
1) C, D, P: ’phal; emendation M. Straube 2) C, D: yi
Then, her lust ever increasing, a woman striving after unchecked pleasure, she
openly and out of affection spoke to her son, who was deluded by love.
sa¯radravin
.
am1 a¯da¯ya niryantran
.
asukha¯ptaye |
ehi des´a¯ntaram˙ ta¯vad gaccha¯vah
.
2 kan
.
t
.
akojjhitam || 168
1) C, D: ◦n
.
an 2) C, D: ◦cchavah
.
| ma bsdams bde ba thob pa’i slad || snying po’i nor dag blangs byas la |
| tsher ma spangs pa’i yul gzhan du || ’u1 cag re zhig ’gro bar bya |
1) P: yu
“In order to obtain unrestrained pleasure, taking our principal possessions,
come! Let us go now to another country which will be free of obstacles.”
iti tad1 vacanam˙ s´rutva¯ ciraka¯lasamı¯hitam |
sa¯radravin
.
am a¯da¯ya sa2 yayau sahitas taya¯3 || 169
1) C, D: tat 2) C, D: omit sa 3) C, D: tasyaya¯ for taya¯
119The text here uses the technical term agamya¯, for which see Silk (2008a).
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| zhes pa de tshig yun ring gi || dus su ’dod pa thob gyur nas |
| nor gyi snying po blangs byas te || de ni de dang ’grogs nas song |
Hearing those words he had sought for such a long time, he took their principal
possessions and went away with her.
des´a¯ntare k

tapadau param˙ pracchannapa¯takau |
ja¯ya¯patitvam˙1 vikhya¯pya2 tau nirv

tim3 ava¯patuh
.
4 || 170
1) C, D: ◦tva¯m˙ 2) C, D: ◦ a¯sya 3) C, D: nirvitam˙ 4) A: a¯patuh
.
, omitting -av-
| yul gzhan dag tu gnas byas te || sdig pa1 rab bsgribs de dag ni |
| chung ma khyo bo nyid du grags || mchog tu bde ba thob par gyur |
1) Ex. conj. for pas.
Later, when they had settled in another country, the two of them concealing their
sin declared that they were husband and wife, and lived in complete bliss.
tatah
.
kada¯cit tadgeham˙ svades´apratyabhijñaya¯ |
bhiks
.
uh
.
paricito ’bhyetya va¯tsalya¯t tam abha¯s
.
ata || 171
| de nas nam zhig khyim der ni || rang gi yul par mngon shes pas |
| yongs ’dris dge slong mngon phyogs te || mnyes gshin las ni de la smras |
Some time after that a monk who was acquainted with them through having
known them in their own country approached their house, and affectionately spoke
to the boy:
kaccit te kus´alam˙ ma¯tuh
.
kaccij1 janmamahı¯m˙ muhuh
.
|
tyakta¯m˙2 cintayatas´3 cittam˙ na¯ya¯ty4 anus´ayavyatha¯m5 || 172
1) C, D: kaccaj 2) A: ◦ta¯m˙s´ 3) C, D: yas´ citta¯m˙ yatas´ for cintayatas´ (A has obviously been rewritten, and in a
confused way, but it seems to support the reading I print) 4) C, D: na¯pa¯ty 5) C: ◦am˙
| khyod kyi ma ni dge ’am1 ci || skye sa2 btang3 las4 yang yang du |
| bsam5 pa’i dbang du gyur pa’i sems || ’gyod gdung med par gyur tam ci |
1) C, D: ba’am for ’am 2) C, D: ba 3) P: btar 4) P: illegible, but not las 5) P: bsams
“I hope your mother is well? I hope that your heart does not fall into painful
regret when you think again and again of the native land you abandoned?”
iti bhiks
.
or vacah
.
s´rutva¯ s´ilayeva sa ta¯d
.
itah
.
|
pratyabhijña¯nacakitas ta¯m˙1 ta¯m˙ yuktim2 acintayat3 || 173
1) C, D: ◦kita¯m˙s tam˙ 2) C, D: yuktam 3) C, D: acittayat
| zhes pa dge slong tshig thos nas || rdwo1 ba yis2 ni bsnun pa bzhin |
| ’dri shes dag3 gis ’jigs pa des || rigs pa de de rab bsams pa |
1) P: rdo 2) P: yi 3) C, D: bdag
Hearing the words spoken by the monk, he was as if struck by a stone. Alarmed
by the recognition, he considered various strategies.
sa ma¯tra¯1 saha sam˙mantrya2 mantrabhedabhaya¯kulah
.
|
bhiks
.
um˙3 nimantrya4 niryantras5 tam˙ s´astren
.
a6 g

he ’vadhı¯t7 || 174
1) C, D: ◦ra 2) C, D: ◦matya 3) A: ◦s
.
u 4) C, D: bhiks
.
u-mantan for bhiks
.
um˙ nimantrya 5) A: niya◦ 6) C, D: ◦an
.
a
7) C, D: ◦ ı¯ta
166 J.A. Silk
| gros byed ’jigs1 pas ’khrugs pa des || ma dang lhan cig bgros byas nas |
| dge slong de ni mgron gnyer te || ma bsdams mtshon gyis khyim du bsad |
1) P: ’jig; if we emend the preceding byed to ’byed, this may be equivalent to bheda, and bhaya is translated
by ’jigs pa.
Having consulted with his mother and flustered by the fear that their secret might
be betrayed, he invited the monk and without restraint killed him with a knife in
the house.
arhadbhiks
.
uvadhe ’py asya na¯kampata mana¯n˙ manah
.
1 |
n

s´am˙sa¯h
.
pa¯takair ya¯nti vajra¯d api2 kat
.
horata¯m || 175
1) C, D: na¯kampat mana¯tmanah
.
2) C: abhi; D: adhi (supported by Tib. lhag)
| dge slong dgra bcom bsad la yang || de yid bag1 kyang ’dar ma2 yin |
| gtum po rnams ni sdig pa yis || rdo rje las lhag sra bar ’gyur3 |
1) C, D: lag 2) C, D: bdar ba for ’dar ma 3) P: gyur
Even killing a saint-monk, his mind did not quaver in the slightest. Cruel men
become harder even than diamond through their sins.
dharma¯dris´

n˙ga¯graparicyuta¯na¯m1 adhomukha¯na¯m atat
.
a¯vat
.
es
.
u2 |
bahubhramas´vabhras´ata¯hata¯na¯m˙3 bhavaty alam˙ pa¯taparam˙paraiva4 || 176
1) C, D: ◦ s´

ga¯◦ 2) C, D: atapava◦ 3) C, D: ◦bhras´vata¯◦ 4) A: ◦reva
| ngos med g.yang sar chos kyi ri rtse yi |
| steng nas kha ni thur ltas1 lhung gyur cing |
| ’khrul mang bya skyibs brgya2 yis bsnun pa rnams |
| nges par brgyud3 ma dag tu lhung bar ’gyur |
1) P: bltas 2) C, D: rgya 3) C, D: rgyun
For those who have fallen from the highest mountain peak of the Teaching head-
long into precipitous caverns, pounded as they fall by many hundreds of outcrop-
pings of error, there surely will be nothing but an uninterrupted series of falls [into
unfortunate rebirths].
sutena ramama¯n
.
a¯pi1 sa¯ sam˙bhogapara¯yan
.
a¯ |
sundara¯khyam˙2 van
.
ikputram˙ d

s
.
t
.
va¯bhu¯t tatra sasp

ha¯ || 177
1) C, D: ◦na¯pi 2) C, D: punda◦
| bu dang rol par byed mod kyang || longs spyod dag la chags pa des |
| mdzes pa zhes bya tshong pa’i bu1 || mthong nas de la chags ldan gyur |
1) P: chu
Even though she was engaging in sexual intercourse with her son, she who was
wholly devoted to sexual pleasures saw a merchant’s son named Sundara and be-
came filled with desire for him.
ratiparicitair1 bhoga¯bhya¯saih
.
smarah
.
2 parivardhate
kim api bhajate lobhah
.
praud
.
him˙3 prav

ddhadhanodayaih
.
4 |
lavan
.
asalila¯pa¯nais t

s
.
n
.
a¯ praya¯ty atitı¯vrata¯m˙
jvalati vipulajva¯la¯lı¯d
.
hair5 jalair6 vad
.
ava¯nalah
.
7 || 178
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1) DV, V: iti for rati 2) C, D: sara 3) C, D: ◦i 4) A: ◦yai; C, D: ◦yah
.
5) A: gad
.
hair in place of lı¯d
.
hair. I translate
the text established here, in which the reading vipulajvala¯lı¯d
.
hair jalair is kept, supported by the Tibetan myangs
pas, against what appears to have been intended in the Sanskrit manuscript, aga¯dhair jalair. The latter expression
as more common Sanskrit is a lectio facilior. 6) C: jalir 7) C, D: ◦laih
.
| dga’ mgur spyad pa yongs ’dris1 goms pas longs spyod dag ni mchog tu ’phel |
| nor ni rab ’phel dar bas chags pa stug2 po ci yang sten par byed |
| lan tshwa’i chu dag ’thungs pas shin tu mi zad3 sred pa skye bar ’gyur |
| chu ni rgya che me lces myangs pas rta gdong me ni rab tu ’bar |
1) P: ’dres 2) C, D: btug 3) P: bzad
Sexual love increases through repeated practice of sexual enjoyment accumu-
lated through experiencing sexual pleasure. Greed expands more and more when
wealth becomes extensive. Thirst becomes intensely sharp by drinking salt water,
and the submarine fire120 blazes [ever more strongly] fed by the waters licked at
by its vast flames.
ta¯m˙ gu¯d
.
hasam˙gata¯m˙1 tena2 ra¯gin
.
a¯3 navaka¯mina¯ |
d

s
.
t
.
va¯s´vadattah
.
4 khad
.
gena jagha¯na jananı¯m˙5 krudha¯ || 179
1) C, D: gu◦ 2) C, D: tena tena 3) C: ◦n
.
ı¯; D: ◦nı¯m˙ 4) C: ◦ s´oda◦; D: ◦ s´voda◦5) C, D: ◦nı¯
| ’dod ldan gsar pa de dang ni || chags ldan ma de gsang1 ’grogs pa |
| rtas byin gyis mthong khros pa yis || ral gri dag gis ma nyid bsad |
1) C, D: gsung
Seeing her secretly meeting with that lustful new lover, As´vadatta angrily killed
that mother of his with a sword.
a¯nantaryais tribhih
.
pa¯pabha¯raih
.
sa guruta¯m˙ gatah
.
|
nis
.
ka¯sitah
.
pura¯t tu¯rn
.
am˙1 devata¯preritair2 janaih
.
|| 180
1) C: ◦e; D: ◦a 2) C: dava◦
| mtshams med gsum gyi sdig khur gyis || de ni lci ba nyid du gyur |
| skye bo lha yis bskul rnams kyis || myur du grong khyer dag las1 phyung2 |
1) P: lus 2) C, D: byung
Weighed down by the mass of sin of three crimes of immediate retribution, he
was quickly expelled from that town by the people, who had been incited by the
local gods.
sa1 ja¯ta¯nus´ayas tı¯vram˙ gatva¯ bhiks
.
ugan
.
a¯n bahu¯n2 |
duh
.
kha¯d yaya¯ce pravrajya¯m˙ nivedya nijadus
.
k

tam3 || 181
120A legendary fire created by the wrath of the sage Aurva; had it not been cast into the ocean it would
have consumed the earth. A whirlpool constantly feeds it, the water stoking the flames. An example of the
proverbial use of this undersea fire in a similar context is found in the Na¯radapañcara¯tra 1.14.100 (cited
by Sternbach 1953: 82, §417): “The mind is not satisfied with [all that is] best, the undersea fire not with
[all] the waters, the earth not with [all] the dirt, so a promiscuous woman (kulat
.
a¯) is not satisfied with [all]
men,” na s´reyasa¯m˙ manas t

ptam˙ va¯d
.
ava¯gnir na pa¯thasa¯m | vasum˙dhara¯ na rajasa¯m˙ na pum˙sa¯m˙ kulat
.
a¯
tatha¯ ||.
M. Straube points to verse 6.43 in the Bodhisattva¯vada¯nakalpalata¯, in which the merchant Supriya
laments that his wealth which does not suffice to meet the needs of the poor people: ratna¯karasya
vaipulyam
.
nis
.
phalam
.
vedhasa¯ kr
.
tam | adya¯pi pu¯rito yena naiko ’py arthı¯ sa va¯d
.
abah
.
, “In vain the cre-
ator had made the vast ocean, which even now does not satisfy the va¯d
.
aba fire, like the big mine of jewels
does not satisfy even one needy person.”
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1) A: sa repeated at folio break 2) C: pa◦ 3) A: 181d–182a added in top margin in what seems to be the same
hand; C, D: 181d–182a missing
| ’gyod pa drag po skyes pa des1 || song nas dge slong tshogs2 mang la |
| sdug bsngal las ni rab byung zhus | . . .3
1) C, D: de 2) C, D: tshongs 3) pada d missing
His remorse awakened, he quickly went to a large community of monks. Recog-
nizing his own guilt, he begged for the going forth from suffering.
tasmai na kas´cit pravrajya¯m˙1 patita¯ya dadau yada¯ |
tada¯ dada¯ha sa2 dves
.
a¯t suptam˙ bhiks
.
ugan
.
am˙ nis´i || 182
1) C, D: resume, treating the following as 181d, etc. 2) C: ba; D: pa
. . .
1 | gang tshe sdig can la ma byin |
| de tshe de yi zhe sdang gis || dge slong tshogs nyal mtshan mo bsregs |
1) pada a missing121
When no one offered ordination to that wicked man, he burned the community
of monks to death as they slept at night.
ekas tu bodhisattva¯m˙s´o1 bhiks
.
us tasya daya¯rdradhı¯h
.
2 |
tada¯3 dides´a pravrajya¯m˙ s´iks
.
a¯padavivarjita¯m || 183
1) C, D: ◦ a¯m˙s´va 2) C, D: ◦ a¯rtra◦ 3) C, D: tava¯
| de la brtse bas brlan pa’i blo || dge slong byang chub sems dpa’ cha1 |
| gcig gis de tshe bslab pa’i gnas || spangs pa’i rab tu byung ba byin |
1) C, D, P: che; emendation M. Straube
But one monk, belonging to the lineage of the bodhisattvas, with a compassion-
ate and warm mind then gave him ordination, not including the disciplinary rules.
s´iks
.
a¯pada¯ni nirbandha¯d ya¯cama¯nam˙1 prayatnatah
.
|
bhiks
.
us tam u¯ce na¯rho ’si s´iks
.
a¯padaparigrahe || 184
1) C, D: ◦bhanta¯rya¯cama¯na
| rab tu ’bad cing nan tan gyis || bslab1 pa’i gnas ni zhu byed pa |
| de la dge slong gis smras khyod || bslab gnas ’dzin par yong2 mi ’os |
1) C, D: bslabs 2) C, D: pa yongs for par yong
When he energetically and persistently begged for the disciplinary rules, the
monk said to him: “You are not worthy of assuming the disciplinary rules.
121As M. Straube points out, “Since pa¯da 181d und 182a were obviously already absent in ´Son˙-ston’s MS
one should print the Tibetan of stanzas 181cd–182 this way:
’gyod pa drag po skyes pa des || son˙ nas dge slon˙ tshon˙s man˙ la ||
sdug bsn˙al las ni rab byun˙ z´us || gan˙ tshe sdig can la ma byin || 89.181
de tshe de yi z´e sdan˙ gis || dge slon˙ tshogs ñal mtshan mo bsregs || 89.182
Nothing dropped out in the course of the transmission of the Tibetan text, hence there is nothing missing.
We can safely assume that ´Son˙-ston had a text like this in mind when translating this passage in the second
half of the 13th century.”
While I do not disagree, from the viewpoint of the Indic text, I think it better to present the Tibetan
translation as it corresponds to the Sanskrit, rather than, as it were, on its own terms.
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namo buddha¯ya buddha¯yety etad eva sada¯ vada |
jina¯bhidha¯nam˙ s´rutvaiva1 kalpa¯nte muktim es
.
yasi || 185
1) A: ◦veva
| sangs rgyas sangs rgyas phyag ’tshal lo || zhes pa ’di nyid rtag tu brjod |
| rgyal ba’i mtshan ni thos nyid kyis || dus kyi mthar ni1 khyod grol ’gyur |
1) M. Straube: read na?
Just say this always: ‘Homage to the Buddha! To the Buddha!’ Just by hearing
the name of the Victor, at the end of the aeon you will find release.”
atha¯s´vadatto1 deha¯nte2 ghoram˙ narakam a¯vis´at |
yasya¯gre prabalotta¯lah
.
3 s´ı¯talah
.
4 pralaya¯nalah
.
|| 186
1) C, D: ◦a 2) C, D: ◦ha◦ 3) C, D: ◦ttala 4) C, D: ◦la¯h
.
| de nas rtas byin lus kyi mthar || ’jigs su rung ba’i dmyal bar zhugs |
| gang mdun rab tu nyam nga ba’i || grang ba ’jig pa’i me ldan pa |
Then at his death As´vadatta fell into a dreadful hell, at the summit of which is
the extremely violent cold fire of destruction.
so ’yam˙ dharmarucih
.
p

s
.
t
.
as´1 cirasyeti cira¯n2 maya¯ |
abhidha¯yeti3 bhagava¯n virara¯ma tatha¯gatah
.
|| 187
1) C, D: ◦a 2) A, C, D: ◦t 3) C: ◦dhayeti
| de nyid chos sred yun ring gi || yun ring las zhes bdag gis dris |
| zhes pa brjod nas bcom ldan ’das || de bzhin gshegs pa rnam par bzhugs |
Explaining “This is the Dharmaruci of long ago, whom I inquired about very
long ago,” the Blessed One, Tatha¯gata, concluded.
va¯ta¯lı¯ jananı¯ taram˙gatarala¯ nih
.
s´an˙kam a¯lin˙gita¯
pra¯pya praud
.
him adars´anam˙ sa janakas tejonidhih
.
1 pra¯pitah
.
2 |
arhatsattvapadapraka¯s´avibhavas tı¯vrakramen
.
a¯hato
dhu¯mena¯timalı¯masena na param˙ kim˙ kim˙ k

tam˙3 dus
.
k

tam4 || 188
1) C, D: teji◦ 2) C, D: omit pra¯pitah
.
3) C, D: ◦ta 4) C, D: duh
.
k

tamah
.
| rba1 rlabs ltar g.yo ma yi rlung ’tshub dag la dogs pa med par rab tu ’khyud |
| dar ba thob nas pha ni gzi byin gter de snang ba min pa dag tu bkod |
| dgra bcom sems can2 gnas ni rab tu gsal ba’i ’byor pa mi zad3 rim pas bcom |
| du ba shin tu dri ma can gyis mchog tu nyes byas ci dang ci ma byas |
1) P: dba’ 2) P: omits sems can 3) P: bzad
He fearlessly embraced his whirlwind of a mother, surging like a wave. Reach-
ing maturity, he eliminated his father/obscured the sun, that treasury of radiance.
One after another he violently assaulted those of the status and rank of saint and
ordinary being. Polluted by the deep black smoke [of the monasteries he had set
aflame], is there no evil deed at all he did not commit?
iti1 ks
.
emendraviracita¯ya¯m bodhisatva¯vada¯nakalpalata¯ya¯m˙
dharmarucyavada¯nam ekonanavatitamah
.
2 pallavah
.
||
1) C, D: itam˙ 2) C, D: ◦da¯nam˙m eka¯nna◦
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| zhes pa dge ba’i dbang pos byas pa’i byang chub sems dpa’i rtogs pa brjod pa
dpag bsam gyi ’khri shing las chos sred kyi rtogs pa brjod pa’i yal ’dab ste brgyad
cu rtsa dgu pa’o ||
So runs the 89th sprig in the Wish-granting Garland of Tales of the Bod-
hisattva (Bodhisattva¯vada¯nakalpalata¯), the Dharmarucy-avada¯na, composed by
Ks
.
emendra.
3 Comparative remarks on the two versions of the Dharmarucy-avada¯na
The features of the story contained in both the Divya¯vada¯na and the Bodhisattva¯vada¯-
nakalpalata¯ are not only broadly the same, but similar even in numerous points of
detail, a fact which is noteworthy in highlighting how very closely Ks
.
emendra hewed
to his source. There are, nevertheless, also several significant differences.
We notice, immediately, that Ks
.
emendra has chosen to change the names of his
characters; we cannot be certain whether he also changed the locale of the story since
in the Divya¯vada¯na as transmitted the expected reference to the setting is absent.
The names Ks
.
emendra gives the father and the central protagonist, Candanadatta and
As´vadatta respectively, do not appear to be especially significant. But his name for
the mother, Ka¯mabala¯, surely is: it signifies something like “Embodying the Army
of the God of Love (Ka¯ma)” or “she who represents the Army of the God of Lust,”
a possessive compound with an extended meaning, from a term the basic meaning
of which is “the power of lust.” Thus already in his naming the poet sends a strong
signal about the character of the mother.
Ks
.
emendra has made some significant transformations in the presentation of the
story, one of which is particularly important. In the Divya¯vada¯na, Dharmaruci’s
mother spontaneously sets out to seduce her own son, and is initially opposed in
these efforts by the go-between from whom she has requested help to find a lover.
That old woman, in fact, although she fairly quickly agrees, initially appears to be
both surprised and perhaps even offended by the mother’s suggestion that, in the ab-
sence of a suitable lover, she should make use of her son, saying: “How can you
possibly engage in sex play with your son? It would [rather] be proper for you to en-
joy sex play with another man.” In Ks
.
emendra’s recast version, on the contrary, it is
the go-between herself who persuades the mother to seduce her son. But Ks
.
emendra
does not use the same vocabulary as does the Divya¯vada¯na here. In the latter we find
either simply “old woman,” v

ddha¯, or a word which has been taken to mean “pro-
curess,” v

ddhayuvatı¯.122 The term in the Bodhisattva¯vada¯nakalpalata¯, however, is
dha¯trı¯, “wet-nurse,” and in using it Ks
.
emendra appears to illustrate his familiarity
with, and conformity to, the idiom of the Indian technical literature of erotics. In the
Ka¯masu¯tra of Va¯tsya¯yana, for instance,123 some discussion is given to the role of the
“foster-sister”124 in arranging an assignation between a man and a young woman. To
122On the word v

ddhayuvatı¯, see below.
123Ka¯masu¯tra III.5.1–10.
124Doniger and Kakar (2002: 90) rendered the Ka¯masu¯tra’s dha¯treyika¯ “foster-sister”. The Jayaman˙gala
commentary (Sharma 1997: 697, ad III.5.1) says dha¯treyika¯m˙ purus
.
aprav

tta¯m ity artha¯t. Prof. Ashok
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be sure, there are differences, since in this text’s scenario the go-between (and the
wet-nurse is specifically said here to be acting as a go-between, du¯tı¯)125 attempts to
persuade the young woman to pick a man of her choice and marry him, albeit secretly.
Still, Ks
.
emendra’s wet-nurse’s aggressive attempts to persuade the mother to action
are obviously not unrelated to the role assigned to this figure in the Ka¯masu¯tra and
allied literature.126
The wet-nurse’s exhortation to Ka¯mabala¯ is long and elaborate, running to some
fourteen verses. Since the entire story is told in only forty-seven verses, the wet-
nurse’s proselytization consumes fully 30% of the poem. In contrast, although as
a prose work with a slightly different narrative flow its correspondences are some-
what difficult to calculate, it appears that the entire episode of the seduction in the
Divya¯vada¯na, from the mother’s initial recognition of her passions to the arrange-
ment of the place of assignation, covers no more than 17% of the text, demonstrating
the relative weight Ks
.
emendra has given to this element of the story.127 The wet-nurse
also subsequently persuades As´vadatta to sleep with the woman who, she tells him,
is married but whose husband is travelling—which is quite true, if misleading, since
Ka¯mabala¯’s husband, who is As´vadatta’s father, is indeed abroad. She may therefore
be said to have seduced both parties, the mother and the son, although to be sure the
mother knows from the beginning what is going on and does not object, while the son
is kept in complete ignorance for a considerable time, an important imbalance.
A major factor in the wet-nurse’s argument has to do with money. In the
Divya¯vada¯na, one consideration affecting the intrafamiliar relationship is the per-
ceived need to preserve social reputation. Here the argument is made somewhat more
explicitly. Ka¯mabala¯ lives in a house of wealth, which she initially says she merely
wants to abandon, along with her son, in order to satisfy her sexual desires. Were she
to attempt to carry on a love affair at home, the staff could not help but learn of it. The
wet-nurse’s reaction to this suggestion is not to suggest, as would be “proper,” that she
control her urges—and the young woman has already been made to proclaim, in an el-
egant verse: “fickle women addicted to physical pleasures do not tolerate the restraints
of relatives connected with both families like rivers do not tolerate the restraints of an
embankment built up on both banks,” with the attendant implication that her lusts are
a force of nature which cannot be artificially hemmed in. The nurse, rather, appeals
to an economic motive (and, reading subversively between the lines, we might say
also to her self-interest in retaining her own position): fleeing would mean giving up
Aklujkar (via email, September 2003) has suggested the following translation: “It follows from the context
(or the author’s purpose in writing a certain text or text-segment/this chapter) that this fostersister is one
who has proceeded toward men (who is interested in men or who is old enough to have some experience
of men),” but he acknowledges that there is no implication in the term of familial relation. Therefore
“foster-sister” may not be the optimal rendering.
125III.5.10: du¯tı¯kalpam˙ ca sakalam a¯caret.
126Of course, I do not intend to imply that the term dha¯trı¯ always has such a meaning. It may also,
for instance, mean mother, as in Yajñavalkyasm

ti III.82a, and perhaps Maha¯bha¯rata I.92.51 (cited with
a mistaken reference by Karve 1943–1944: 73—but see van Buitenen 1973: 220, who takes it there as
“nurse,” perhaps in contrast to the jananı¯ in the following verse).
127I calculate the length of the entire story as 230 lines in the edition of Cowell and Neil, of which the
seduction is covered in 40 lines (254.18–256.2).
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wealth, while to carry on an affair would destroy her reputation, as it would surely
be revealed. The solution is to stay at home and make use of someone already avail-
able, namely her very own son. And to be sure, although in this version, unlike in the
Divya¯vada¯na, it is not her own idea, the mother is portrayed as agreeing immediately:
she thinks the suggestion is “reasonable.” The word I have translated as “reasonable”
is yukta, precisely the word which in the Divya¯vada¯na is used by the go-between
in her attempt to dissuade the mother from her suggested incest, saying “It would
[rather] be proper for you to enjoy sex play with another man,” in which “proper” is
again yukta.128 The correspondence is most unlikely to be adventitious, and provides
an example of the clever way Ks
.
emendra has played with his source, not only on a
more general thematic level but even with respect to particular items of vocabulary.
The close correspondence between the text of the Dharmarucy-avada¯na transmitted
in the perhaps fifth-century Gilgit manuscripts and the probably nineteenth-century
Nepalese Divya¯vada¯na manuscripts demonstrates the stability of the text over time,
and thus the likelihood that the version of the Divya¯vada¯na Dharmarucy-avada¯na
known to Ks
.
emendra in the eleventh century and upon which he based his retelling
closely approximated that known to us today.
The manner in which the wet-nurse’s exhortation is treated is worthy of attention,
if only for the fact that she spends almost no time specifically advocating Ka¯mabala¯’s
relationship with her son, preferring to concentrate instead on the dangers of taking
an unrelated lover—she accentuates the possible (social, hence visible) dangers from
one quarter, while quietly ignoring the (moral, hence invisible) perils from the other.
The first argument is that, while an inaccessible woman is an attractive target, once
her lover has gained his goal he is bound to reject her forthwith. And the reader need
not adopt a feminist standpoint to cringe at the depiction: men love to rape women,
especially if they resist: “Who does not desire the woman who, saying ‘No! No! No!,’
while her quivering skirt and garments are being torn off, murmurs ‘I’m leaving, let
me go! Let me go!’?” Although, Ks
.
emendra implies, the woman should enjoy this,
the aftermath will bring her only disappointment: “But having seen her unclad, the
person who has thoroughly accomplished what he set out to do flees from the cage
of her arms like a parrot freed from a cage.” Given what seems to be the argument
here, however, the immediately following verse is peculiar in the context: “The en-
joyment of half an instant of blissful intercourse with a thief of love in the dark later
on becomes a joining in the other world completely devoid of light,” in which what
Ks
.
emendra seems to have the nurse say is that adultery will lead to karmic retribution
for both partners, such that the short instant of bliss in the dark night of the lovers’
meeting entails a lengthy stay for both in the dark realms of hell. This threat can
hardly be thought not to apply also in the case of an incestuous affair, which seems to
make the warning somewhat inappropriate, and may suggest that the poet has slightly
lost track of the overall context here, or been borne along on the current of his poetic
conceits.129 In any event, he then offers a typically complex series of verses in which,
128yuktam˙ sya¯d anyena manus
.
yen
.
a sa¯rdham˙ ratikrı¯d
.
a¯m anubhavitum.
129We note another apparent incoherence in reference to verse 156, in which the mother both changes
clothes with the boy, and stays with him until morning in order to reveal herself. Unless the poem is
acutely abbreviated here, with the whole scene of the son’s discovery of his mother wearing his clothes
The story of Dharmaruci 173
after comparing the shamed woman’s virtue to a jewel lost on the road, the tears of
that betrayed lover are likened to pearls, in turn compared to her virtue.130 A string
of pearls snapped during lovemaking is a stock image for the vigor of sex, and here
the cascade of pearls onto the ground, rolling around everywhere, mirrors the tears
a jilted woman sheds in her distress, just as it mirrors the scandal which spreads her
reputation everywhere. Similarly, her reputation is not only scattered about like the
pearls from the broken string, but it is sullied by being trodden into the mire (as we
would say, her name will be dragged through the mud), just as are the pearls on the
ground.
Another example of Ks
.
emendra’s elaboration of his source is to be seen in his
treatment of some instances of inner logic in the story. In the Divya¯vada¯na, the only
reason for the mother’s decision to reveal her true identity to her son seems to be her
desire for convenience. But in the Bodhisattva¯vada¯nakalpalata¯, she thinks as follows:
“For the enjoyment of pleasures of the flesh openness is essential, as they say. There
is no pleasure-feast at all in kissing or love-making without the savor of gazing upon
each other’s lotus-like faces.” This once again conforms to an idea from the erotic
literature, that all the senses must participate in the feast of lovemaking. By the same
token, some things Ks
.
emendra has left almost as he found them in his source. The
aphoristic presentation of a woman’s promiscuity, in which she is likened to a road
and so on, remains basically unchanged, just as there is not much modification of the
scene of the arhat’s murder, or that of the contrite sinner’s efforts to gain ordination
in the Buddhist monastic community, although both are naturally presented in less
detail than they were in their source.
If some things such as the exhortation to incest are drastically expanded, and some
left almost unchanged, others are just as radically condensed. For instance, As´va-
datta’s murder of his father is disposed of in a single verse, with no mention of the
meeting between father and son which in the Divya¯vada¯na allows us to glimpse the
father’s humanity and contrast the father’s love for his son with his mother’s ma-
nipulative treatment. Likewise, in Ks
.
emendra’s text As´vadatta’s agreement to the
proposed assignation contains none of the hesitations he is made to express in the
Divya¯vada¯na; on the contrary, the poet specifically notes here that As´vadatta is “full
of desire,” just as later he talks of “his lust aroused” as he “constantly coupled with
his mother like a beast,” a portrayal of the character of the son which differs signif-
icantly from the somewhat reluctant portrait painted in the Divya¯vada¯na. Of a piece
with this revised portrait are the characterizations of As´vadatta as “deluded by love,”
such that for a long time he himself wished to hear his mother suggest that they flee
together. This As´vadatta is much less a victim than the Divya¯vada¯na’s Dharmaruci;
his seduction is so total that, perhaps like captives who fall prey to the Stockholm
syndrome, he energetically and seemingly freely collaborates with the agenda of his
seducer.
While the son As´vadatta may be accused both of an untamed, animalistic sexual-
ity, and of a compliant or even aggressive cooperation, the emphasis in Ks
.
emendra’s
elided (in which case, if we did not already know the story from the Divya¯vada¯na, we could hardly follow
it), the change of clothes makes no sense if the mother stays with her son until dawn.
130In both cases the word for “virtue” is s´ı¯la, which quite clearly has nothing of its Buddhist technical
sense here.
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text is consistently rather on the overwhelming desire of his mother Ka¯mabala¯: “the
increasingly swelling fire of lust of she who was constantly devoting herself to sex-
ual intercourse . . . was not quenched,” and “her lust ever increasing . . . striving af-
ter unchecked pleasure,” she later “was wholly devoted to sexual pleasures.” Then
Ks
.
emendra says:
Sexual love increases through repeated practice of sexual enjoyment accumu-
lated through experiencing sexual pleasure. Greed expands more and more
when wealth becomes extensive. Thirst becomes intensely sharp by drinking
salt water, and the submarine fire blazes [ever more strongly] fed by the waters
licked at by its vast flames.
As the poet has already told us in describing the father Candanadatta’s motiva-
tions for going to sea as a merchant, “For a rich man his thirst [for wealth] increases
through wealth, just like thirst increases when one drinks salt water,” and now the
steady increase in Ka¯mabala¯’s sexual passion is attributed to the same cause: the
more you get, the more you want. Here too Ks
.
emendra is closely conforming to his
model, the Divya¯vada¯na, which had already introduced the idea of the mother’s “in-
fidelity” to her son, and explained her desire to take another lover, by saying: “and
lusts are just like salt water—the more they are enjoyed, the more they are craved.”
Despite the fact that this image appears here and there in Indian Buddhist texts (as
well as in modern Western contexts),131 and may in some sense be taken as obvious,
since anyone who has tried to drink salt water will know that rather than slaking the
thirst it makes one thirstier than before, In light of the pattern we see elsewhere of his
adoption of imagery and even wording from the Divya¯vada¯na version of his story,
it is clear that here too we have an example of Ks
.
emendra’s direct reliance on and
mirroring of his source.
Some things are also made more explicit in the Bodhisattva¯vada¯nakalpalata¯
which are perhaps only implied in the Divya¯vada¯na. For example, the final summary
verse, by saying “Reaching maturity (praud
.
hi), he eliminated his father,” implies that
at the time he began the sexual liaison with his mother As´vadatta was still immature.
This suggests that at least Ks
.
emendra, a careful student of the Divya¯vada¯na, under-
stood Dharmaruci’s mother to have been rather young at the time the story is taking
place. The emphasis on the immaturity and inexperience of the son and the youth of
131As a Buddhist example in Sanskrit, perhaps more trite than most, we may refer to Dharmasamuccaya
VIII.35 (Lin 1969: 212):
t

s
.
n
.
aya¯ vañcito lokas t

s
.
n
.
a¯m evopasevate |
lavan
.
odakam˙ t

s
.
a¯rto yatha¯ pibati bha¯rikah
.
||
People, who are led astray by thirst, pursue that very same thirst,
As a bearer who, suffering from thirst, drinks saltwater.
The same sentiment is found in two half verses in the Lalitavistara IV.6ab (Hokazono 1995: 338 =
Lefmann 1902–1908: 37.2) na ca ka¯magun
.
aratı¯bhih
.
t

ptir lavan
.
odakam˙ yatha¯ pı¯tva¯, “one is not satisfied
by the pleasures of lust, just as [one feels] drinking salt water,” and XVI.25cd (Lefmann 1902–1908:
242.14): lavan
.
ajala yatha¯ hi na¯ru pitva¯ bhuyu t

s
.
a vardhati ka¯masevama¯ne, “When one is devoted to lust,
passion increases continually, just as with a man who drinks salt water.” A number of similar examples
might be adduced.
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the mother is no doubt intended to lend credibility to the (otherwise) unlikely sce-
nario.132
In sum, we may say that the poet Ks
.
emendra has read the Divya¯vada¯na with a
poet’s eye, enhancing and dramatizing the narrative slightly, but for the most part
keeping unexpectedly close to his source. Further such comparative studies will no
doubt reveal whether this is so for the rest of his poem, and if so, whether in the same
degree.
4 Appendices
4.a The publication history of the Bodhisattva¯vada¯nakalpalata¯
The Bodhisattva¯vada¯nakalpalata¯ appeared as volume 124 in the series Bibliotheca
Indica: A Collection of Oriental Works, published by the Asiatic Society of Bengal,
and was printed at Calcutta by the Baptist Mission Press in two volumes, each in a
number of fascicles. The individual most responsible for the edition, although he died
in 1917, before the completion of the project, was Sarat Chandra Das, who during the
course of editing obtained the full title Rai Sarat Chandra Das, Bahadur.
The details of the publication are as follows:133
Volume 1, fasc. 1: edited by Sarat Chandra Das and Pan
.
d
.
it Hari Mohan
Vidya¯bhu¯s
.
an
.
a, 693 in the New Series of the Bibliotheca India, 1888.
I.2: Das and H. M. Vidya¯bhu¯s
.
an
.
a, 730, 1889; I.3: Das and H. M. Vidya¯bhu¯s
.
an
.
a,
730, 1890; I.4: Das and H. M. Vidya¯bhu¯s
.
an
.
a, 839, 1894; I.5: Das and H. M.
Vidya¯bhu¯s
.
an
.
a, 856, 1895; I.6: Das and Maha¯mahopa¯dhya¯ya Satis Chandra Vidya¯bhu¯-
s
.
an
.
a, 1156, 1906; I.7: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1221, 1909; I.8: Das and S. C.
Vidya¯bhu¯s
.
an
.
a, 1248, 1910; I.9: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1271, 1911; I.10: Das
and S. C. Vidya¯bhu¯s
.
an
.
a, 1329, 1912; I.11: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1369, 1914;
I.12: S. C. Vidya¯bhu¯s
.
an
.
a and “Late” Das, 1414, 1917; I.13: S. C. Vidya¯bhu¯s
.
an
.
a and
“Late” Das, 1416, 1918.
Volume II, fasc. 1: edited by Sarat Chandra Das and Pan
.
d
.
it Hari Mohan
Vidya¯bhu¯s
.
an
.
a, 777 in the New Series of the Bibliotheca India, 1890.
II.2: Das and H. M. Vidya¯bhu¯s
.
an
.
a, 826, 1893; II.3: Das and H. M. Vidya¯bhu¯s
.
an
.
a,
848, 1894; II.4: Das and H. M. Vidya¯bhu¯s
.
an
.
a, 860, 1895; II.5: Das and H. M.
Vidya¯bhu¯s
.
an
.
a, 886, 1897; II.6: Das and Maha¯mahopa¯dhya¯ya Satis Chandra Vidya¯-
bhu¯s
.
an
.
a, 1186, 1910; II.7: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1257, 1910; II.8: Das and
132A final point we might make about these versions of the story is that the portrayal of the sexual re-
lationship between mother and son is, although certainly not condoned, also not characterized in either
text by noticably obscene or lewd vocabulary. Since, however, such vocabulary is very rare in the Sanskrit
literature which has come down to us, its absence here may after all be of no special significance. On the
notion of obscenity in Sanskrit poetics, see Masson-Moussaieff (1971).
133A list of the pages contained in each fascicule is found in de Jong (1979: 7, n. 1). However, de Jong’s
indication that fasc. 13 of vol. 1 was published in 1917 is an error. The title page of that fasc. carries the
date 1918. (To add to the confusion, the overall title page of vol. 2 in fact has the date 1913, but printed
in such a way that the 3 might be mis-read as 8. The indication in Kirde 2002 that the dates of publication
are 1888–1913 likewise is to be corrected.)
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S. C. Vidya¯bhu¯s
.
an
.
a, 1262, 1911; II.9: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1295, 1911; II.10:
Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1310, 1911; II.11: Das and S. C. Vidya¯bhu¯s
.
an
.
a, 1354,
1913.
The title page of volume 1 reads as follows:
(In na¯garı¯:) Maha¯kaviks
.
emendraviracita¯ Bodhisattva¯vada¯nakalpalata¯ |
Avadána Kalpalatá: A Collection of Legendary Stories about the Bodhisattvas by
Kshemendra, with its Tibetan Version called Rtogs brjod dpag bsam hkhri S’inˆ, by
S’onˆton Lochâva and Pan
.
d
.
ita Lakshmíkara. Now First Edited from a Xylograph of
Lhasa and Sanskrit Manuscripts of Nepal.
The title page of volume 2 has instead:
(In na¯garı¯:) Bodhisattva¯vada¯nakalpalata¯ |
Bodhi Sattva¯vada¯na Kalpalata¯: A Buddhist Sanskrit Work on the Exploits and
Glories of Buddha by Ks
.
emendra, with its Tibetan version.
Moreover, individual fascicules have the following titles:
I.1–10, II.1–10: Avadána Kalpalatá: with its Tibetan Version, now first edited by.
I.11–13: Avadána Kalpalatá, A Sanskrit Work on the Miracles of Buddha, with its
Tibetan Version.
II.11: Avadána Kalpalatá, A Buddhist Sanskrit Work on the Exploits and Glories
of Buddha by Kshemendra, with its Tibetan Version.
The prose version had been published previously by Das in four parts in 1890,
1891, 1892, and 1894, under an unhelpful title: Appendix to Pag-Sam T
.
hi ´Sinˆ. Bib-
liotheca Indica 130 (Calcutta: Baptist Mission Press). The Dharmarucy-avada¯na nat-
urally appears in this Tibetan prose Bodhisattva¯vada¯nakalpalata¯.134 I have to hand
three editions of the prose recasting:
1. Das (1890–1894: 330.18–332.17).
2. Bodhisattva¯vada¯nakalpalata¯: The Tibetan prose rendering of the masterpiece
of Ks
.
emendra: Reproduced from a rare manuscript from the library of Rumtek
Monastery (Rtogs brjod Dpag bsam khri shing gi snyan tshig gi rgyan lhug par
bkrol ba mthong ba don ldan zhes bya ba bzhugs so) (Delhi: Delhi Karmapae
Chodhey, 1981): folio 261a5–262b6 (reprint folio number 521–524).
3. Rtogs brjod Dpag bsam khri shing gi snyan tshig gi rgyan lhug par bkrol pa
mthong ba don ldan zhes bya ba (Delhi: Sog-po Rnam-rgyal-rdo-rje, 1965): folio
volume pages 349–351.
There is little point in attempting to critically edit the text from these editions, and
one who wishes to get an idea of its basic form may consult any one of them.
4.b The word ekaphala¯ya¯m and its correction
The word ekaphala¯ya¯m, printed in Cowell and Neil’s edition of the Divya¯vada¯na, has
occassioned some discussion. Zimmer translated the relevant expression pas´ca¯t tena
134This version is similar to that translated in Black (1997: 399–401) (see Mejor 1992: 29–31), but if the
latter is intended to be rendition of the text I cite here, it is somewhat free.
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pitra¯ sa¯rdham ekaphala¯ya¯m˙ bhuñjata¯ with “Danach aß er zusammen mit dem Vater
von ein und demselben Brett.” Hiraoka (2000: 34, n. 23) offered the interpretation
, “[sat] on ekaphala¯ grass,” which he discussed
briefly but without offering any real justification for this rendering. Now, it is not
entirely impossible to understand *phala¯ in the sense of phalaka, board, plank, bench,
in which case, as Zimmer takes it, the expression would mean “on a bench.”135
However, it is now possible to suggest a much better solution to this problem.
Both Gilgit manuscripts (1356.8, 1481.2) support the reading ekaphela¯ya¯m. The word
phela¯ is attested in the meaning “box,” considered as a variant form of what is else-
where pet
.
a¯, ped
.
a¯ and so on.136 The word phela¯ occurs in the Cu¯d
.
a¯paks
.
a-avada¯na in
the Divya¯vada¯na itself;137 in a story closely parallel to the relevant episode in this
avada¯na found in the Katha¯saritsa¯gara, we find the word sam˙pet
.
a,138 unlisted as far
as I know in dictionaries, but plainly related to pet
.
a. We find the word phela¯ likewise
in the Arthas´a¯stra in the sense of box or crate.139
I therefore believe that we must make a simple emendation of the printed text of
the Divya¯vada¯na, from the mysterious ekaphala¯ya¯m to ekaphela¯ya¯m, and translate
“[seated together] on a [single, one and the same cargo] crate,” while noting that
other options may also be possible. Recently Hiraoka (2007: II.456), for instance,
accepted this reading, but understood instead:
, “Later, while eating from the same lunch-
box together with his father . . . .”
4.c On v

ddhayuvatı¯
The word v

ddhayuvatı¯, cited in the glossary of Cowell and Neil,140 appears not to
be discussed in Edgerton (1953), or elsewhere that I have noticed.141 It occurs only
twice in the Dharmaruci story, understood there by the editors as “procuress,” but both
times unfortunately the Giglit fragments do not contain the relevant portion. When
the word appears once again later in the Divya¯vada¯na it is taken by the editors in the
sense of “midwife.”142 In the latter case, however, we have both Tibetan and Chinese
translations of the source text in the Vinayavibhan˙ga of the Mu¯lasarva¯stiva¯da Vinaya.
The former has bud med rgan mo,143 the later laˇomuˇ ,144 both meaning simply
“old woman.” Given this, perhaps both “procuress” and “midwife,” even if correct,
are better understood as purely contextual meanings.
135See Silk (forthcoming a), in the discussion of item 2.
136See Edgerton (1953), s.v.
137Cowell and Neil (1886: 503.24): suvarn
.
asya phela¯m˙ pu¯rayitva¯.
138Durgaprasa¯d (1903: 13.10, I.6.39b).
139Kangle (1969: §7.17.39–40, 13.2.48–49). It is not clear to me whether in the first two instances we
should understand bha¯n
.
d
.
a to modify phela¯, or whether the phela¯, box, contains the goods, bha¯n
.
d
.
a.
140Cowell and Neil (1886: 691)—they cite the word as v

ddhayuvati.
141Schmidt (1928: 336b) lists the word, but merely repeats the definitions proposed by Cowell and Neil.
142Cowell and Neil (1886: 483.25) in the Cu¯d
.
a¯paks
.
a¯vada¯na.
143Derge Kanjur 3, ’dul ba, ja 61a5.
144T. 1442 (XIII) 795a1 (juan 31).
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One thing curious about the compound is that yuvati/ı¯ itself means a young
woman. We may note that in the corresponding passage in Ks
.
emendra’s
Bodhisattva¯vada¯nakalpalata¯ (verse 126), the equivalent term is v

ddhadha¯trı¯, old
wet-nurse. It is also interesting that in a Schøyen manuscript fragment I am study-
ing we have the compound v

ddhastriya.145 In contrast we may note the structurally
parallel, although almost certainly semantically distinct, compound v

ddhakanya¯ in
Maha¯bha¯rata 9.51.23e, where it means “old maiden, old virgin.”
Prof. Ashok Aklujkar has kindly offered me his opinion (via email, September
2003) that, rather than being a nityasama¯sa or compound the meaning of which is
entirely extrinsic to the meaning of its elements, or a compound of two words of
opposite meaning, the term v

ddhayuvatı¯ might be understood as “an older/stronger
young woman, an experienced female who had not lost her youthful strength.” He
explains: “In my view, it suffices to take a very plausible secondary or metaphorical
meaning of v

ddha—a meaning that seems to have become almost a primary meaning
of the word (cf. niru¯d
.
ha laks
.
an
.
a¯ discussed by Sanskrit poeticians) and connect it to
yuvati as an adjective. This secondary meaning could be either ‘larger, stronger’ (from
‘grown, increased’ as literal or primary meaning) or ‘knowledgeable, experienced’
(from ‘grown up, enriched’ as primary meaning).” Probably this understanding is here
supported by Ks
.
emendra’s v

ddhadha¯trı¯, in which the age of the wet-nurse implies
her experience and knowledge.
4.d Gilgit manuscript transcriptions
Gilgit 1: Transcribed from photographs published in Raghu Vira and Lokesh Chandra
(1974b), folios 1474–1483, corresponding to Cowell and Neil (1886: 254.4–260.11).
Klaus Wille kindly shared with me his preliminary reading, which allowed me to
correct my own transcription in some places.
Sigla:
( ) restored aks
.
ara
[ ] damaged aks
.
ara, or illegible
{{ }} superfluous aks
.
ara, cancelled by correction mark
« » omitted aks
.
ara, written between the lines
.. illegible aks
.
ara
. single element thereof
/// leaf broken off here
* vira¯ma
| punctuation mark in the MS.
|| punctuation mark in the MS.
• punctuation mark in the MS.
: punctuation mark in the MS.
145See Silk (forthcoming b).
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1474 = Cowell and Neil (1886: 254.4–21)
1 ///pannah
.
sugato lokavid anuttarah
.
purus
.
adamysa¯rathih
.
s´a¯sta¯ devamanus
.
ya¯n
.
a¯m˙ bu
2 ///tena sad

s´a¯t
.
kula¯t kalattram a¯nı¯tam˙ • sa ca kalatrasahı¯ya krı¯d
.
ati ramate parica¯ra
3 ///sa ca g

hapati s´ra¯ddhah
.
tasya ca¯rhan bhiks
.
uh
.
kula¯vava¯dakah
.
sa ca g

hapatis ta¯m˙ pa
4 ///m (i)da¯nı¯m˙ bhadre van
.
igdharma¯n
.
a¯m˙ des´a¯ntaram˙ bha¯n
.
d
.
a¯m a¯da¯ya sa ca van
.
iglobhena¯v

tah
.
du¯ra¯
5 ///prav

ttir apy a¯gacchati • sa ca da¯rakah
.
ka¯la¯tya¯ya¯n maha¯n sam˙v

ddhah
.
abhiru¯po dars´anı¯yah
.
6 ///nva¯gatam˙ karmma sa¯ kathayati vatsa pita¯ tava¯pan
.
am˙ va¯hitava¯n a¯sı¯t* tatah
.
sa da¯rakah
.
a¯
7 ///ma¯na¯ cintayitum˙ prav

tta¯h
.
ka upa¯yah
.
sya¯d yad aham˙ kles´a¯n vinodayeyam˙ na ca me kas´cij ja¯
8 ///trah
.
ka¯mahetos tatha¯ paricara¯mi yatha¯nenaiva me sa¯rdham˙ ra¯gavinodanam˙ bhavati • nais
.
a
1475 = Cowell and Neil (1886: 254.22–255.13)
1 ///[y]a bhojayitva¯ dvis trih
.
pas´ca¯n navena pat
.
ona¯ccha¯dita¯ tasya¯h
.
sa¯ v

ddha¯ kathayati kena ka¯rye
2 ///ros
.
i sa¯ tasya¯ v

ddha¯ya¯ vis´vasta¯ bhu¯tva¯ evam a¯ha : amba s´rin
.
u me vijña¯ptim˙ kles´air aham a
3 ///(y)a a¯bhyantaraka eva sya¯n na ca s´am˙kanı¯yo janasya • tatas sa¯ v

ddha¯ kathayati • neha g

he tatha¯
4 ///vis´ati yo janas sa¯s´am˙kanı¯yo bhavet* katamas sa manus
.
yo bhavis
.
yati yasya¯ham˙ vaks
.
a¯mi •
5 ///nyo manus
.
ya evam˙vidhopakramayukto na¯sti es
.
a eva me putro bhavatu nais
.
a lokasya
6 ///tren
.
a sa¯rdham˙ ratikrı¯d
.
a¯n na bhavis
.
yasi yuktam˙ sya¯d anyena purus
.
en
.
a sa¯rdham˙ ratikrı¯d
.
a¯
7 /// r(o) manus
.
yo na sam˙vidyate bhavatu es
.
a eva me putrah
.
taya¯ v

ddhaya¯bhihitam˙ yathepsi
8 ///(cch)ati • vatsa tarun
.
o si ru¯pava¯m˙s´ ca kim˙ pratis
.
t
.
hito si • atha na tena tasya¯bhihitam*
1476 = Cowell and Neil (1886: 255.14–256.3)
1 ///yasi tarun
.
ayuvatya¯ sa¯rdham˙ s´obhetha¯ krı¯[d
.
an rama]m˙ parica¯rayam˙ kim evam˙ ka¯mabhoga
2 ///lı¯naceta¯s tasya¯ v

ddha¯ya¯s tad vacanam˙ na¯dhiva¯sayati • tatas sa¯ v

ddhaivam˙ dvir api
3 ///s´air ba¯dhyate sa van
.
igda¯rako dvir api t

(r a)pi ucyama¯nah
.
tasya¯ v

ddha¯ya¯h
.
kathaya
4 ///(ki)m˙cid abhihitam˙ tatas sa¯ v

ddha¯ kathayaty uktam˙ maya¯ asya¯ tvam˙nimittam˙ taya¯ ca mama ni
5 ///(h)ita¯ na kim˙cid vaks
.
yati • na ca s´arı¯ram˙ a¯v

ttam˙ karis
.
yati • na tvaya¯ tasya¯ va¯ca¯nves
.
an
.
e ya
6 ///bh(i)hitam˙ kuttra¯sma¯kam˙ sam˙gamo bhavis
.
yati • taya¯bhihitam˙ madı¯ye g

he tenoktam˙ kutra¯va
7 ///s
.
t
.
a(m˙) sa¯ ca v

ddha¯s tasya¯ ban
.
ijapatnya¯ saka¯s´am˙ gatva¯ kathayati uktah
.
sa maya¯ da¯rakah
.
sa¯
8 ///thayati madı¯ye g

he : sa ca da¯rakah
.
ka¯rya¯n
.
i k

tva¯ g

ham˙ gatah
.
anupu¯rven
.
a bhuktva¯ tasya¯
1477 = Cowell and Neil (1886: 256.4–21)
1 ///sya ma¯tra¯bhyanujña¯tam˙ • gacchasva sa ca da¯rako labdha¯nujñah
.
tasya¯ v

ddha¯ya¯ g

ham˙ gatah
.
tasya
2 ///(ma)yama¯nasya tis
.
t
.
hatah
.
nis´i ka¯lam apratyabhijña¯taru¯pe ka¯le sa¯ tasya van
.
igda¯rakasya
3 ///smin g

he vika¯lam avibha¯vyama¯naru¯pa¯k

tau nigu¯d
.
henopaca¯rakramena ratikrı¯d
.
a¯m˙
4 ///saddharmen
.
a sa¯ ca pariks
.
in
.
a¯ya¯m˙ ra¯trau anubhu¯taratikrı¯d
.
a¯ satamasondhaka¯raka¯la¯
5 ///(g)

ham˙ gata¯ sa ca¯pi van
.
igda¯rako ratikrı¯d
.
a¯m˙ anubhu¯ya prabha¯ta¯ya¯m˙ rajanya¯m˙ bha¯
6 /// v

ddha¯ya¯ g

he ratikrı¯d
.
a¯m anubhavam˙s´ ciraka¯lam evam˙ varttama¯ne ratikrid
.
a¯krame
7 ///(ma)nya g

ham aham evam avibha¯vyama¯naru¯pa¯ ratikrı¯d
.
a¯m anubhavis
.
ya¯mi yanv a
8 ///dayeyam˙ yatha¯ ihaiva g

he ratikrı¯d
.
a¯m anubhaveyam˙ iti sam˙cim˙tya tatraiva v

ddha¯
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1478 = Cowell and Neil (1886: 256.22–257.11)
1 ///nya¯ ks
.
aye satamondhaka¯raka¯le tasya da¯rakasyoparimam˙ pra¯varan
.
am˙ nivasya¯tma
2 ///h
.
prabha¯taka¯le ta¯m˙ pat
.
ika¯m˙ s´irasi mam˙casya¯vatis
.
t
.
hantı¯ sam˙pas´yaty a¯tmı¯ya¯m evo
3 ///laks
.
ya tyaktva¯ bha¯n
.
d
.
a¯va¯rı¯ gatva¯ yugalam anyam˙ pra¯v

tya svag

ham˙ gatah
.
tattra ca gata •
4 ///tuh
.
s´irasi pra¯v

tam˙ d

s
.
t
.
va¯ ca ta¯m˙ ma¯taram˙ p

cchati amba kuto yam tava s´irasi pra¯va
5 ///va¯mba¯ evam˙ ciraka¯lam˙ tava maya¯ sa¯rdham˙ ka¯ma¯m˙ paribhum˙jato adya¯py aham˙ tava sai
6 ///m upas´rutya sam˙mu¯d
.
ho vihvalaceto bhu¯mau nipatitah
.
tatas taya¯ sa ma¯tra¯ ghat
.
ajala
7 ///da¯rakas´ ciren
.
a ka¯lena pratya¯gatapra¯n
.
ah
.
taya¯ ma¯tra¯ sama¯s´va¯syate • kim evam˙
8 ///na¯ bhavasva na te vis
.
a¯dah
.
karan
.
ı¯yah
.
sa da¯rakas tasya¯h
.
kathayati katham˙ nv aham˙ khe
1479 = Cowell and Neil (1886: 257.12–28)
1 ///pakam˙ karmma k

tam˙ tatas sa taya¯bhihitah
.
na te manas´s´okam asminn arthe utpa¯dayitavyam˙
2 ///t(i) putro pi tenaiva gacchati na ca¯sau pantha¯h
.
putrasya¯nugacchatah
.
dos
.
aka¯rako bhavaty e
3 ///(rai)va hi tı¯rthe pita¯ sna¯ti putro pi tasmin sna¯ti na ca tı¯rtham˙ putrasya sna¯yato dos
.
aka¯ra
4 ///tes
.
u janapades
.
u dharmatais
.
a¯ yasya¯m eva pita¯ asaddharmen
.
a¯bhigacchati ta¯m eva
5 ///tra¯ bahuvidhair anunayavacanair vinı¯tas´okah
.
taya¯ ma¯tra¯ saha tasmim˙ pa¯paka
6 ///s´(re)s
.
t
.
hina¯ g

he lekho nupres
.
itah
.
bhadre dhı¯rorjitamahotsa¯ha¯ bhavasva : aham a
7 ///(s´ru)tva¯ vaimanasyaja¯ta¯ cintayitum˙ prav

tta¯ : maha¯ntam˙ ka¯lam˙ mama tasya¯gamana
8 ///pakramen
.
a putram˙ paricarantya¯ a¯gamis
.
yati • ka upa¯yah
.
sya¯d yad aham˙ tad i
1480 = Cowell and Neil (1886: 257.29–258.16)
1 ///tram a¯hu¯yaiva kathayati pitra¯ te lekho nupres
.
i(ta •) [a¯]gamis
.
ya¯mı¯ti ja¯nı¯
2 ///sam˙pra¯pta eva gha¯taya sa kathayati katham˙ nv aham˙ pitaram˙ gha¯tayis
.
ye • yada¯sau
3 ///(nu)v

ttivacanair abhihitah
.
tasya¯nuv

ttivacanair ucyama¯nasya ka¯mes
.
u sam˙rakta
4 ///khalu pratisevato na¯ham˙ kim˙cit pa¯pakam˙ karmma¯karan
.
ı¯yam iti vada¯mi • tatas te
5 ///hitam aham evopa¯yam˙ sam˙vidha¯syety uktva¯ vis
.
am a¯da¯ya samita¯ya¯m˙ mis´rayitva¯
6 ///(ra)kam a¯hu¯ya kathayati gacchasva amı¯ savis
.
a¯ man
.
d
.
ı¯laka¯ nirvis
.
a¯s´ ca g

hya¯ pit
7 ///(t)a¯ savis
.
a¯m˙ man
.
d
.
ı¯laka¯m˙ prayacchasva¯tmana¯ ca nirvis
.
a¯m˙ bhaks
.
ayata : tatas sa da¯rakas tena le
8 ///tus saka¯s´am˙ gatah
.
sa ca¯sya pita¯ tam˙ d

s
.
t
.
va¯bhiru¯pam˙ pra¯sa¯dikam˙ mahes´a¯khyam˙ pra¯modya pra¯pta
1481 = Cowell and Neil (1886: 258.17–259.3)
1 ///to sma¯kam˙ putro yada¯ tena da¯raken
.
a sam˙laks
.
itam˙ sarvatra¯ham anena pitra¯ pratisam˙
2 ///paka¯h
.
pra¯bh

tam˙ anupres
.
itam˙ tam˙ ta¯ta paribhum˙jatu pas´ca¯t tena pitra¯ sa¯rdham ekaphela¯
3 ///tmana¯ nirvis
.
a¯ bhaks
.
ita¯ tato sya pita¯ ta¯n savis
.
a¯n man
.
d
.
ı¯laka¯n bhaks
.
ayitva¯ m

tah
.
ta
4 ///rako na kenacit pa¯pakam˙ karmma kurva¯n
.
o bhis´am˙kito va¯ pratisam˙vidito va¯ pas´ca¯
5 ///yat tatra kim˙cit tasya van
.
ijo bha¯n
.
d
.
am a¯sı¯d dhiran
.
yasuvarn
.
am˙ va¯ tat tasya da¯rakasya da
6 ///g(

)hya¯ svag

ham anupra¯ptah
.
tasya ca¯gatasya svag

ham˙ sa ma¯ta¯ prayacchanam asa
7 ///ratiru¯pa¯ ca tam˙ putram˙ vadati kiyatka¯lam˙ vayam evam pracchannena kramen
.
a rati
8 ///taram˙ gatva¯ praka¯s´am˙ kramen
.
a nih
.
s´am˙ka¯ bhu¯tva¯ ja¯ya¯m˙patı¯ti vikhya¯tadharma¯n
.
o
1482 = Cowell and Neil (1886: 259.4–21)
1 ///dha¯n apaha¯ya pu[ra¯]n
.
ada¯sı¯da¯sakarmmakara¯m˙s´ ca s tyaktva¯ ya¯vad arthaja¯tam˙ hiran
.
yasu
2 ///(y)a¯payama¯nau ja¯ya¯m˙[pa]takam iti ratikrı¯d
.
a¯m anubhavama¯nau vyavasthitau sa ca¯rhad bhi
3 ///m anupra¯ptah
.
tena tatra pin
.
d
.
apa¯tam anva¯hin
.
d
.
ata¯ vı¯thya¯ nis
.
adya¯yam˙ van
.
igdharman
.
a¯
4 ///(t)va¯ ca¯bhihitoktas sa ma¯tus te kus´alam˙ sa ca da¯rakas tam arham˙s tatha¯bhivadama¯nam upas´ru
5 ///s´am˙kitamana¯s´ cintayitum˙ prav

ttah
.
sa sa ciram avicim˙tya ma¯tus saka¯s´am˙ gatva¯ sam˙vedaya
6 ///ty a¯sa na iha¯dhis
.
t
.
ha¯ne pratisam˙vedayis
.
yati es
.
a¯sya da¯rakasya [m]a¯teti vayam˙ ceha ja¯ya¯m˙
7 ///tatas tayah
.
sam˙cintya tam˙ g

ham enam˙ eva upanimantrayitva¯ bhum˙ja¯nam˙ gha¯taya¯mah
.
tatas ta
8 ///(t)va¯ bhojayitum a¯rabdhah
.
sa ca da¯rako gu¯d
.
has´astro bhutva¯ tam arhantam˙ bhojayati ma¯tra¯
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1483 = Cowell and Neil (1886: 259.22–260.11)
1 ///d v(i)s´rabdhaca¯rakramen
.
a pratinirgatah
.
tatas tena da¯rakena tam arhantam˙ vis´vastaca¯rakramam ave
2 ///vita¯d vyaparopayati ka¯ma¯s´ ca lavan
.
odakasad

s´a¯ yatha¯ yatha¯ sevyam˙te tatha¯ tatha¯ t
3 ///saddharmmen
.
a¯nuvarttama¯na¯h
.
ka¯mes
.
v at

pyama¯na¯ tasminn eva¯dhis
.
t
.
ha¯ne s´res
.
t
.
hiputren
.
a sa¯rdham˙
4 ///tasya da¯rakasya tatha¯vidha upakramah
.
pratisam˙viditah
.
146 tatas tena tasya¯ ma¯tur uktam amba
5 ///sam˙raktacitta¯ dvir api t

r apy ucyama¯na¯ na nivarttate tatas tena nis
.
kos
.
am asim˙ k

tva¯ sa¯ ma¯
6 ///rn
.
a¯ni tada¯ devata¯bhir janapades
.
v a¯rocitam˙ pa¯pa es
.
a pit

gha¯tako rhadgha¯tako
7 ///karmma¯n
.
i k

ta¯ny upacinta¯ni s tatas tena¯dhis
.
t
.
ha¯nena s´rutam˙ tac chru¯va¯ tasma¯d adhis
.
t
.
ha¯na¯
8 ///[yi]tum˙ prav

tto sti ca¯sya buddhas´a¯sane kas´cid eva¯nunayah
.
tena¯nunaya ca ta¯n manası¯
Gilgit 2: Transcribed from photographs published in Raghu Vira and Lokesh Chan-
dra 1974b, folios 1354–1358, corresponding to Cowell and Neil 1886: 254.4–262.6.
Klaus Wille very kindly shared with me his preliminary transcription, which I used
as a base for my own reading.
1354 = fol. 86r = Cowell and Neil (1886: 254.4–255.22):
4 nnah
.
vidya¯caran
.
asam˙pannah
.
sugato lokavid a«nu»ttarah
.
puru«s
.
a»damyasa¯rathih
.
s´a¯sta¯
devamanus
.
y(a¯)n
.
a¯m˙ buddho bhagava¯n* tasya¯m˙ ca ra¯jadha¯nya¯m anyataro maha¯s´res
.
t
.
hı¯ prativa ///
5 dre van
.
igdharma¯n
.
a¯ des´a¯ntaram˙ bha¯n
.
d
.
am a¯da¯ya sa ca van
.
iglobhena¯v

tah
.
du¯ram˙gato bha¯n
.
d
.
am
a¯da¯ya yato sya na bhu¯yah
.
prav

ttir apy a¯gacchati sa ca da¯rakah
.
ka¯la¯nvaya¯ .. ///
6 .. nva¯gatam˙ karma sa¯ kathayati vatsa pita¯ tava¯pan
.
a[m˙] va¯hitava¯nn a¯sı¯t* tatah
.
sa da¯rakah
.
a¯pan
.
am
a¯rabdho va¯hayitum˙ sa¯ ca ma¯ta¯sya kles´air ba¯dhyama¯na¯ cintayi ..///
7 cintyaivam adhyavasitam˙ eta .. va putram˙ ka¯mahetos tatha¯ paricara¯mi yatha¯nenaiva me sa¯rdha(m˙)
ra¯gavinodanam˙ bhavati nai«va» sajanasya s´am˙kya¯ bhavis
.
yati tata s. ///
8 tasya¯ .. sa¯ [v

ddha¯ ka]thayati kena ka¯ryen
.
aivam˙ mamanum anuprada¯na¯dina¯ upakramen
.
a¯nuv

tti
karos
.
i sa¯ tasya¯ v

ddha¯ya¯ vis´vasta¯ bhu¯tva¯ evam a¯ha ///
9 a¯bhyantara eva sy[a¯]n na ca s´am˙ka[n]ı¯[yo] janasya tatah
.
sa¯ v

ddha¯ kathayati neha g

he tatha¯vidho
manus
.
ya • sam˙vidyate na¯pi pran
.
ayava¯n kas´cit pra///
10 mi tatah
.
sa¯ van
.
ikpatnı¯ tasya¯ v

ddha¯ya¯h
.
kathayati yady a[nyo manu]s
.
ya evam˙viprakramayukto
na¯sti es
.
a eva me putro bhavatu nais
.
a lokasya s´am˙kanı¯yo bhavis
.
yati tasy. ///
11 .. ny[e]na manus
.
yen
.
a sa¯rdham˙ ratikrı¯d
.
a¯m anu[bhav]itum˙ tatah
.
sa¯ van
.
ikpatnı¯ kathayati yady anya
a¯bhyantaro manus
.
yah
.
na sam˙vidyate bhavatu es
.
a eva putrah
.
taya¯ v

ddhaya¯bhih(i)[t](a)m˙ ///
12 ti vatsa tarun
.
o si ru¯pava¯m˙s´ ca kim˙ pratis
.
t
.
hito sy atha na tena tasya¯bhihitam˙ na tatah
.
sa¯ v

ddha¯
kathayati bhava¯n evam abh(i)ru¯pas´ ca yuva¯ ca¯smin vayasi tarun
.
ayuvatya¯ sa¯rdham˙ .. ///
13 van
.
[i]gda¯rakas tam˙ s´rutva¯ lajja¯vyapatrapyasam˙l[ı¯]naceta¯s tasya¯ v

ddha¯ya¯h
.
tad vacanam˙ na¯dhiva¯-
sayat[i] tatah
.
sa¯ v

ddhaivan dvir api t

r api tasya da¯rakasya kathayati tarun
.
a ///
14 [t](a)[s](y)a¯ [v](

)[d](dh)a¯[y]a¯h
.
kathayati amba s tasya¯s tarun
.
ayuvatya¯h
.
mann(i)mitte sa . 

..i ..
(bh)ihitam˙ tatah
.
sa¯ v

ddha¯ kathayaty ukta(m˙) maya¯ tasya¯h
.
.. nnimittam˙ taya¯ ca .. ///
1355 = fol. 86v = Cowell and Neil (1886: 255.24–257.20):
1 /// m a¯v[

]tam˙ karis
.
yati na tvaya¯ tasya¯ va¯ca¯nves
.
an
.
e yatnah
.
karan
.
ı¯yah
.
tatas tena van
.
igda¯raken
.
a
tasya¯ v

ddha¯ya¯bhihita[m˙] kutra¯smakam˙ sam˙gatam˙ bha[v]i ///
2 to sya taya¯ v

ddhaya¯ g

ham˙ vyapadis
.
t
.
am˙ sa¯ ca v

ddha¯ tasya¯ van
.
ija[.pa]tnya¯h
.
147 [saka¯]s´am˙ gatva¯
kathati abh[i]pra¯yitah
.
sa maya¯ da¯rakah
.
[sa¯] kathayati kutra¯vaka¯s´e sam˙gatam˙ bhavis
.
ya[ti] ///
3 pu¯rven
.
a bhuktva¯ tasya¯ ma¯tuh
.
kathayati gaccha¯my aham˙ vayasyag

he svapsye tato sya [ma]tra¯[p]y
a[nuj]ñ[a¯]tam˙ gacchasva sa ca da¯rako labdha¯nujña : tasya¯ v

ddha¯ya¯ g

ham˙ gatah
.
tasya [d]. ///
4 tah
.
nis´i ka¯lam apratyabhijña¯taru¯pe ka¯le sa¯ tasya van
.
igda¯rakasya ma¯ta¯ tadg

ham˙ ratikrı¯d
.
a¯m anub-
hava[na¯rtha]m˙ [gat]a¯ gatva¯ ca tasm[i]n [g

]he vika¯le mavi vibha¯vyama¯[n]. ///
146Space of 1 ∼ 2 aks
.
aras between sam˙ and vi.
147Some conjunct is written here, but the top portion is not legible.
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5 tta¯ pa¯pakena¯saddharme[n
.
a sa¯] ca pariks
.
ı¯n
.
a¯ya¯m˙ [ra¯tr]au m anubhu¯taratikrı¯d
.
a¯ satatam and-
haka¯raka¯la¯ya¯m eva ra[janya¯m a]vibha¯vyama¯naru¯pa¯ • svag

ham˙ gacchati sa ca¯pi van
.
igda¯rako [r](a) ///
6 n
.
i karoti evam˙ dvir api t

r api tatra v

ddha¯ya¯ g

he ratikrı¯[d
.
a¯m an]ubhavam˙s´ ciraka¯lam evam˙ vart-
tama¯ne ratikrı¯d
.
a¯krame tasya da¯rakasya sa¯ ma¯ta¯ cintayitum˙ prav

tta¯ [k]i ///
7 nv aham asyaitad ratikrı¯d
.
a¯kramam˙ tatha¯vidhenopakram[en
.
a] sam˙vedayeyam˙ yatha¯ ihaiva g

he
ratikrı¯d
.
a¯m anubhave[yam˙] iti sam˙cim˙tya ta///
8 ks
.
aye satama .. .. raka¯le tasya da¯rakasy[opa]rima pra¯varan
.
am˙ nivasya¯tmanı¯ya¯ ca s´[i]r[o]ttarapat
.
i-
ka¯m˙ tyaktva¯ svag

ham˙ gata¯ sa ca da¯rakah
.
///
9 varan
.
apom alabhama¯nas tatraiva ta¯m˙ pat
.
ika¯m asam˙laks
.
ya tyaktva¯ bha¯n
.
d
.
a¯va¯rı¯m˙ gatva¯ yugalam
anyam˙ pra¯v

tya svag[

]ham˙ gatah
.
tatra ca gatah
.
sam˙pa///
10 ram˙ p

cchati amba kuto yam˙ tava s´irasi p[r]a¯varan
.
o bhya¯gatah
.
yatayas taya¯bhihita[m a]dya¯py
aham˙ tava¯mba¯ [e]vam˙ ciraka¯lam˙ tava maya¯ sa¯rdham˙ ka¯ma¯n paribhum˙ja ///
11 [sa]m˙[m]u¯d
.
ho vihvalaceta¯ bhu¯mau nipatitah
.
tatas taya¯ sa ma¯tra¯ ghat
.
ajalapar[i]s
.
ekena¯vasiktah
.
[par]i[s
.
e]ka¯vasikt[o] da¯rakas´ ciren
.
a ka¯lena tya¯ga[t]apra¯n
.
ah
.
ta[y]. ///
12 bhavasva na te vis
.
a¯dah
.
karan
.
ı¯yah
.
sa da¯rakas tasya¯h
.
kathayati kathanv aham˙ khedam˙ na
gamis
.
ya¯mi sam˙moham˙ va¯ yena maya¯ evam˙vidham˙ pa¯pakakarma k

tam˙ tatah
.
[s]. ///
13 yenaiva hi [y]atha¯ pita¯ gacchati na ca¯sau pantha¯h
.
putrasya¯nugacchatah
.
dos
.
aka¯rako bhavaty eva
ma¯t

gra¯mah
.
ma¯traiva [hi tı¯]rthe pita¯ sna¯ti putro pi ///
14 [a]pi ca pratyantes
.
u janapades
.
u dharmataivais
.
a¯ yasya¯m eva pi asaddharmen
.
a¯bhigacchati ta¯m eva
putro py adhigacchati eva[m as]au van
.
igda¯rako ma¯tra¯ ba[h]. ///
1356 = fol 87r = Cowell and Neil (1886: 257.21–259.18):
1 asaddharme punah
.
punar atı¯vasam˙ja¯tara¯gah
.
prav

ttah
.
tena ca s´res
.
t
.
hina¯ grihe lekho nupres
.
itah
.
bhadre dhı¯rorjitamahotsa¯ha¯ bhavasva aham api .. nu padam eva¯gamis
.
ye sa¯ van
.
ikpatnı¯ tatha¯vidham˙ le ///
2 v

tta¯ maha¯ntam˙ ka¯lam˙ mama tasya¯gamanam udı¯ks
.
ama¯n
.
a¯ya¯s tada¯ na¯gatah
.
ida¯nı¯m˙ mayaivam˙vidhe-
nopakramen
.
a putram˙ paricaratya¯ a¯gamis
.
yati ka upa¯yah
.
sya¯d yad aham˙ tam iha¯sam˙pra¯ptam eva jı¯vita¯d
vyaparo ///
3 thayati pitra¯ te lekho nupres
.
itah
.
a¯gamis
.
ya¯mı¯ti ja¯nı¯se sma¯bhir ida¯nı¯m˙ kim˙ karan
.
ı¯yam iti gacchasva
pitaram iha¯sam˙pra¯ptam eva gha¯taya sa kathayati kathanv aham˙ pitaram˙ gha¯tayis
.
ye yada¯sau [n](a) ///
4 bhu¯yo bhu¯yo nuv

ttivacanair abhihitah
.
tasya¯nuv

tivacanair ucyama¯nasya ka¯mes
.
u sam˙raktasya¯-
dhyavasa¯yo ja¯tah
.
pit

badham˙ prati ka¯ma¯n khalu pratis
.
evato na¯ham˙ kim˙cit pa¯pakam˙ karma¯karan
.
ı¯yam iti
vada¯mi tata ///
5 hitam aham evopa¯yam˙ sam˙vidha¯sye ity uktva¯ vis
.
am a¯da¯ya samita¯ya¯m˙ mis´rayitva¯ man
.
d
.
ilaka¯n*
pakta¯nye pi ca nirvis
.
a¯pakta¯ : yatas tam˙ da¯rakam a¯hu¯ya kathayati gacchasva amı¯ savi[s
.
a¯] ///
6 tva¯ ca .. .. .[i] .. .. syaikatra bhum˙jatah
.
eta¯n savis
.
a¯n man
.
d
.
ı¯laka¯n prayacchasva¯tmana¯ ca nirvis
.
a¯n
bhaks
.
aya tatah
.
sa da¯rakas tena ka¯legava¯hikamanus
.
yen
.
a sa¯rdham˙ ta¯n man
.
d
.
ı¯laka¯n g

h[y]a ///
7 putram˙ d

s
.
t
.
va¯bhiru¯pam˙ pra¯sa¯dikam˙ mahes´a¯khyam˙ pra¯modyapra¯ptah
.
sahya¯sahyam˙ p

s
.
t
.
va¯ tes
.
a¯m˙
van
.
ija¯m a¯khya¯ti ayam˙ bhavanto sma¯kam˙ putrah
.
yada¯ tena da¯raken
.
a sam˙laks
.
i .m˙ ///
8 s tam˙ pitaram a¯ha ta¯ta ambaya¯ man
.
d
.
ı¯laka¯h
.
prahen
.
akam anupres
.
ita {{ka}} tat ta¯ta : paribhum˙jatu
pas´ca¯t tena pit

sa¯rdham ekaphela¯ya¯ bhum˙jata¯ tasya pi ///
9 ks
.
ita¯h
.
yato sya pita¯ ta¯n* savis
.
a¯ man
.
d
.
ı¯laka¯ bhaks
.
ayitva¯ m

tah
.
tasya ca pituh
.
ka¯ladharmen
.
a yukta-
sya sa da¯rako na kenacid abhis´am˙kito va¯///
10 kim˙cit tasya van
.
ijo bha¯n
.
d
.
am a¯sı¯d dhiran
.
yasuvarn
.
am˙ va¯ tat sarvam˙ ta da¯rakasya¯nupradattam˙ tatah
.
sa da¯raka [t]adbha¯n
.
d
.
am˙ g

hı¯tva¯ svag

ham a¯gatah
.
tasya ca¯gata svag[

h](a)[m˙]///
11 bhirataru¯pa¯ ca tam˙ putram a¯ha • kiyatka¯lam˙ ca yanm eva pracchannam˙ ratikrı¯d
.
a¯m anubhavis
.
ya¯-
mah
.
yan na vayam asma¯ des´a¯d anyades´a¯ntaram˙ gatva¯ praka¯s´am˙ nih
.
s´am˙ka¯ bhu¯tva¯ ja¯ya¯m˙ ///
12 sam˙bandhina¯ndhava¯nam apaha¯ya da¯sı¯da¯sakarmakarmakarapaurus
.
eya¯m˙s´ ca tyaktva¯ arthaja¯tam˙
hiran
.
yasuvarn
.
am˙ ca grihı¯tva¯ ves´a¯ntaram˙ gatau tatra gatva¯ vikhya¯paya ///
13 ///la¯ntaren
.
a janapadaca¯rika¯m˙ caram˙ tam adhis
.
t
.
ha¯nam anupra¯ptah
.
tena tatra pin
.
d
.
apa¯tam at
.
ata¯ sa
da¯rako vı¯thya¯ sam˙vyavaha¯rama¯n
.
a ///
14 /// ma¯nam upas´rutya sam˙bhinnaceta¯ svena dus´caritena¯bhis´am˙kitas´ cinta¯paro vyavasthita sa carim
anucintya ma¯tuh
.
saka¯s´am˙ gatva¯ kathayati ///
15 ///yis
.
yaty es
.
ya sa da¯rakasya ma¯teti vayam˙ ceha ja¯ya¯m˙patakam iti khya¯tau tat katham es
.
a s´akye
gha¯tayitum˙ yatha¯ na kas´ci ja¯nı¯ya¯///
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1357 = fol. 87v = Cowell and Neil (1886: 259.19–261.5):
1 (sam˙)c(i)m˙tya so rhad bhiks
.
uh
.
ntarg

ham˙ upanimantrya bhojayitum a¯rabdhah
.
sa ca da¯rako
gu¯d
.
has´astro bhutva¯ ta tam arhantam˙ bhojay(i) .. .. jana g

ha ///
2 ///ntum a¯rabdhah
.
tatas tena da¯raken
.
a vis´vastasya s´arı¯re s´astram˙ nipa¯tya jı¯vita¯d vyaparopitah
.
lavan
.
asad

s´a¯s´ caite ka¯na¯yadha¯mes
.
ye///
3 ///ma¯na¯ tasminn eva¯dhis
.
t
.
ha¯ne s´res
.
t
.
hiputren
.
a sa¯rdham˙ vipratipanna¯ tasya da¯rakasya pratisam˙vidi-
tam˙ sa kathayat[y]am .. [ni] ///
4 ///s
.
kos
.
am asim˙ k

tva¯ ma¯ta¯ jı¯vita¯d vyaparopita¯ • yada¯ tasya trı¯n
.
y a¯ntarya¯n
.
i paripu¯rn
.
a¯ni tada¯ devata¯
///
5 vartanı¯ya¯n(i) [k]. ta¯ny upacita¯nı¯ti tato dhis
.
t
.
ha¯naniva¯sinajanaka¯yena s´rutva¯ tad. .. .. sma¯///
6 yitum˙ prav

tto mayam˙* .. v

s´am˙ pa¯pam˙ k

tam˙ kim ida¯ karomı¯ti : tasyaitad abhavat* asti ca¯sya
buddhas´a¯sane kas´cid eva¯nuna ///
7 m ukta¯pra¯ti .a ca..rama¯m˙ sa sam˙laks
.
ayati gaccha¯ma buddhadharma¯ni pravraja¯miti sa viha¯ram˙
gatva¯ bhiks
.
usaka¯s´am upasam˙kramya [k](a) ///
8 ta¯ bhiks
.
un
.
a¯ ukto ma¯ .e pita¯ jı¯vita¯d vyakavaropitah
.
sa kathayaty avaropitah
.
sa bhu¯ya p

cchati ma
ma¯ntagha¯tako si [m]a ..///
9 sa kathayaty asti maya¯ pragha¯tita sa .. m˙ bhiks
.
uh
.
kathayati ekaikenes
.
a¯m˙ karma¯n
.
a¯m˙ [na] pas´ca¯gato
na pravraja¯rho bhavati • pra¯ ///
10 tatah
.
.o .. .. bhiks
.
o saka¯s´am upasam˙kra¯ntya kathayaty a¯rya pravrajatum iccha¯mi pravra¯jayama¯m˙m
iti s tena¯pi bhiks
.
un
.
a¯nupu¯rven
.
a p

s
.
t
.
va¯ ///
11 .. .. tena¯py anupu¯rven
.
a p

s
.
t
.
va¯ pratya¯khya¯tah
.
yatas´ ca .t

r api pravrajya¯m a¯ya¯cama¯no bhiks
.
ubhih
.
pratya¯khya¯tah
.
tato mars
.
a¯ja¯tas´ cintayitum˙ prav

ttah
.
ya¯pi [s]. .. ///
12 .ma¯ya¯cama¯no na labha¯mi sarvatha¯ pragha¯taya¯mye bhiks
.
ubhir iti • tatas tena st

tva¯ha¯re (?)
s´ayita¯na¯m˙ bhiks
.
u¯n
.
a¯m agnir dattah
.
tam˙ viha¯ram˙ dagdhva¯nyatra ga[.. ///
13 kramya pravra¯jyam˙ ya¯cate tattra¯pi bhiks
.
ubhih
.
r anupu¯rvven
.
a p

s
.
t
.
va¯ pratya¯khya¯ta • tena tatra¯pi
pratihatacittena¯gnina¯ r dattah
.
tatra¯pi bahavo bhiks
.
avo ///
1358 = fol. 88r = Cowell and Neil (1886: 261.5–262.6):
1 eva(m˙) tasya¯neka¯n viha¯ra¯n dahatah
.
sarvatra s´abdo vis

tah
.
evam˙vidhas´ caivam˙vidhas´ ca pa¯pakar-
maka¯rı¯ purus
.
o bhiks
.
ubhyah
.
pravrajya¯labhan viha¯ra¯n bhiks
.
u¯m˙s´ ca dahatı¯ti sa ca purus
.
o nyam˙ viha¯ram˙
prasthitah
.
tatra ca viha¯re bodhisa[t]va[ja¯t]ı¯yo bh.
2 ks
.
uh
.
prativasati tripit
.
a¯ s´rutam˙ sa evam˙dus
.
k

takarmaka¯rı¯ purus
.
a iha¯gacchatı¯ti yatah
.
sa bhiks
.
us ta-
sya purus
.
asya¯sam˙p[r]a¯ptasyaiva tasm[in] v[i]ha¯re pratyudgatah
.
sa tam˙ purus
.
am˙ sametya kathayati bhadra-
mukha kim etat* yato sya tena purus
.
e
3 n
.
oktam˙ a¯rya pravrajya¯m˙ na labha¯mi tatas tena bhiks
.
un
.
oktah
.
a¯gaccha vatsa¯han te pravra¯jaya¯mi
pas´ca¯t tena bhiks
.
un
.
a¯ tasya purus
.
asya s´iro mun
.
d
.
a¯payitva¯ ka¯s
.
a¯ya¯n
.
i datta¯ni pas´ca¯t sa purus
.
ah
.
kathayati a¯rya
s´iks
.
a¯pada¯n[i] m[e] nupra
4 yaccha tatas tena bhiks
.
un
.
oktah
.
kin te s´iks
.
a¯pad[ai]h
.
prayojanam evam˙ sarvaka¯lam˙ vadas[v]a namo
buddha¯ya namo dharma¯yeti pas´ca¯t sa bhiks
.
us tasya purus
.
asya dharmad[e]s´ana¯m a¯rabdhah
.
karttum˙ tvam
evam˙vidhas´ caivam˙vidhas´ ca pa¯pakarmaka¯rı¯ satvah
.
5 yadi kada¯cid buddhas´abdam˙ s´

n
.
os
.
i sm

tim˙ pratilabhetha¯h
.
atha¯sau tripit
.
o bhiks
.
uh
.
s´ cyutah
.
ka¯lagato
deves
.
u¯papannah
.
sa ca¯pi purus
.
as´ cyutah
.
ka¯lagato narakes
.
u¯papannah
.
yato bhagava¯n a¯ha ki[m˙] manyadhve
bhiks
.
avah
.
yo sa¯
6 v atı¯te dhvani bhiks
.
us tripit
.
a a¯sa aham eva sa tena ka¯lena tena samayena yo sau pa¯pakarmaka¯rı¯
satvah
.
ma¯ta¯pitrarhadgha¯takah
.
es
.
a eva sa dharmarucih
.
idam˙ mama t

tı¯ye asam˙khyeyai sya ca dharmarucer
ddars´anam˙ tad aham˙
7 sandha¯ya kathaya¯mi suciracirasya dharmaruceh
.
suciracirasya bhagavan* ya¯vac ca maya¯ bhiks
.
avah
.
t

bhir asam˙khyeyaih
.
s
.
ad
.
bhih
.
pa¯ramita¯bhir anekair dus
.
karas´atasahasrair anuttara¯ samyaksam˙bodhih
.
samu[d]a¯nı¯ta¯ ta¯vad anena
8 dharmaruc[i]na¯ yad bhu¯yasa¯ narakati[rya]ks
.
u ks
.
apitam idam avocad bhagava¯n a¯ttamanasas te
bhiks
.
avo bhagavato bha¯s
.
itam abhyanandan* ||  || dharmarucya¯vada¯nam˙ sama¯p(t)a[m* ||  ||]
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